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DEFENCE 
OF 


Set or Preſcribed Forms of Prayer; 


BEING AN 
ANSWER 


Mr. PHEL P S's REMARKs upon a SERMON 
preached on that Subject, purſuant to the 
Will of Mr. Fohn Hutchins, on St. Mark's 
Day, 1745, at the Church of St. Mary-le-Bow, 


By the Rev. Tho. NEwrox, D. D. 


Rector of the ſaid Church. 


Wherein the RxMaRKER's falſe Reaſoning, and 
rude Treatment of the Doctor in particular, the 
Clergy in general, and Mr. Hutchins's Truſtees, 
are fly conſiderd and expos'd. 

To which is added, 


An REES rox of Mr. Phelp;'s Reflections upon TW] S 
Paſſages in another SER M ON preach'd by Dr. New- 


ton before the Hon, Houſe of 78D. nan at St, Marga- 


ret's, Weſtminſter, December 18th, 1745 , the Day ap- 
pointed for a General Faſt. 


In a LET TER to the AUTHOR, 


By the Rev. Mr. Down zs, Retter of Ft. Michael, 5 


_ Wooallregt, and Lecturer of St. May RIO. 5 


In Pace Bellum queritas, - Cie. 
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& it cannot but be highly pleaf ng 

to every fincere Chriſtian, to ob- 
. ſerve the good Temper and NM. oderation 
which at preſent is preſery'd betwixt 
thoſe of the eftabliſhed Church, and choſe 
who diſſent from it ; that they are not 
divided in Heart, "however they are in 
Opinion, as heretoftre ; that 2900 have 
learn d to lay afitte not only their Relig i 
ous Heats 201 Animoſttie es, but alſo their 
Sullenneſi and Stiffneſs in their mutual 
Dealings or Tntercourſes ; and if they 
cannot agree to worſhip the Lord t0ge- 


ther in the Beauty of Holineſs, yer bey 


can each go bis 8. Way without re- 
proaching the other ; and in ſhort, chat 
altho the outward . ound of Separati- 3 


on is not healed, the inward Venom ſeems 

pretty well to have work d itſelf out, 

which is the firſt Step towards a perfect 
A 2 


Cure. 
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iv PREFACE. 
Cure. As this good Temper and Mode- 
ration, I ſay, cannot but be pleaſing to 
every Hincere Ghriftign, ſo conſequently 
canndt it be diſplebſing to ſuch, ſhould 
any miſguided Zealot ariſe on either Side 
to deſtroy or interrupt that mutual 
KX. range or. Forbearance, if be is - 
*perly talen Motice of and expoſed. +- 

. Whether or no Mr. Phelps hath not 
attempted this, I will leave every un 
prejudiced . Reader to judge, who. in his 
«rude and. raſh Remarks upon Dr. N ew- 


top s Ser ermon on the Liturgy, obſerves,(a) 
= bat certain Proteſtant Divines have 


© been pretty free in branding thoſe that 
1  difelaim their Authority, and there- 


. 0 re diſſent from their Communi on, 


with thoſe. contemptuous Appellations, 


5 thoſe Ecclefraſtical Scarecrow-Words, 


* ' Schi/matich, Heretict, Fanatick, En- 
* thufiaſt, &c,(b)That ſuch are the aſſum- 
c ing Airs of the eſtabliſbed Clerg y, that 
* they take the unwarrantable Liberty 
c N e e [With beer 8 

as. 117" 
) Remarks, pag. 13. (b) Pag 23. 
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PREFACE. v 
to their Manner of Praying) unheard, 
and ſpeak Evil of the Things they know 
not.— (c) That not one in fifty of them 
believe the Articles they Subſcribe, 
c Suggeſting alſo, that 1 are no more 
© ſincere in their Prayers than in their 
& <«© Subſcriptions (d), but appear before 
= *<« zheir Heavenly Father with Falſhood in 
of F * their Mouths, and Inſincerity in their 


ö 


FA 


2— Hearts. (e) That our Liturgy is pre- 
7s 0 ſerib d by Power and enforc'd by Penal- 
5— ties, a Comblaine only dy Fs in aòtate 
a) © of Intolerance. (f) That the Body of the 
Ve * Clergy are the grand Oppoſers of the 
it = * Teſi-A&, that unrighteous, deteſtable 
e= | © Law. — (g) And that there are no 
3 « greater Cauſes of the Propagation of 
5 « Immorality and Infidelity among ft us, 


© than their Subſcriptions to Articles 
© which they do not believe, and Admiſ- 
© fron of 155 to the Lord's Supper, 
© whom they know to be unworthy, &c. 
OF all the Scarecrow Names he invi- 
diouſl lays to the Charge of the Clergy, 


there 
(c) Pag. 17. (d) bag 55 (e) Pag. 51. 
6 Pag 71. (g 1 | 
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Cure. As this good Temper and Mode- 
ration, I ſay, prion but be pleaſing to 
every ſincere Cbriſtięn, ſũ% conſequently 
cannot it be diſpleuſing to ſuch, ſhould 
any miſguided Zealot ariſe on either Side 
to defiroy or interrupt that mutual 
K range or. Forbearance, if he is "4 
perly taken Motice of and expoſed. «- 


. Whether or no Mr. Phelps hath not 


aftempted this, I will. 1 8 every un. 


-prejudiced Reader to judge, who in his 
Nr and raſh. Remarks. upon Dr: New- 
.ton's Sermon on the Liturgy, obſerves,(a) 
3 thaz certain Proteſtant" Diwvines, have 
© been pretty:free in branding thoſe that 
x  difelaim their Authority, aud there- 


. 7. re diſſent from their ommuni on, 


with thoſe. contemptuous Appellations, 
3 thoſe Ecclefiaſtical Scarecrow-Words, 
.* Schi/matich, Heretic, Fanatich, En- 
Q . thuſiaft,&c,{b)That ſuch are the aſſum- 
2 ing Airs of \ the eftabliſhed Clerg y, that 
* they tale the unwarrantable Liberty 


L 8 condemning Diſſenters with beer ä 
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PREFACE. v 

to their Manner of Praying] unheard, 
and ſpeak Evil of the Things they know 
not.— (c) That not one in fifty of them 
believe the Articles they ſubſcribe, 
« ſuggeſting alſo, that they are no more 
© ſincere in their Prayers than in their 
© Subſcriptions (d), but appear before 
= * zheir Heavenly Father with Falſhood in 
oT * their Mouths, and Infincerity in their 
Hearts. (e) That our Liturgy is pre- 
1% f [crib'd by Power and en forc d by Penal- 
I ties, a Complaint only excuſable in aState 
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a) © of Intolerance. (f) That the Body of the 
Ue * Clergy are the grand Oppoſers of the 
27 Teſt-Act, that unrighteous, deteſtable 
e- Law. — (g) And that there are no 
2, greater Cauſes of the Propagation of 
= « Immorality and Infidelity among ft us, 
s, © than their Subſcriptions to Articles 
2— © which they do not believe, and Admiſ- 


2 * fron of theſe to the Lord's Supper, 
it .* whom they know to be unworthy, &c. 
fy Of all the Scarecrow Names he invi- 


diouſly lays to the Charge of the Clerg y, 
5 there 


(o) Pag. 17. (d) Pag. 55. (e) Pag. 51. 
(f) Pag. 71. (8g) Ibid, W 


| i  PREFACKT:.. 
there is not one contemptuous enough for 
ſuch a Writer. 

But perhaps it may be ſaid in his 
Vindication, that Dr. Newton was the 
1 Apgreſjor : And indeed Mr.Phelps doth 
i accuſe him of * (g\plentifully re out 
[ C 5 Confer tous and uncharitable Ræflecti- 
ET.” gainſt Proteſtant Diſſenters.” But 
| 4 Did he upbraid them with 

thoſe Scarecrow-Names, which (at a 

Tine when an intemperate Zeal had al. 

mꝛnoſt eaten up all Charity on both Sides) 

Diſſenters were too apt to fix upon the 

eftabliſhed Clergy, viz. Superſtitions, 

Idolatrous, Pepiſh, &? Did he pro- 

nounce forty-nine out of fifty to be er- 

rant Hypocrites ? or aſſert that they did 

not diſſent upon Principle, but that 1 

Scrufles were political, or conceited, or 

any thing 'rather than conſcientious 4 
Did he envy them the Liberty they en- 

joy, or cenſure them for the Abuſe fit? 

Or laſtly, did he impute the Infidelity or 

= Immuorality of the Age to their Separati- 

{ on ? Io, this is Mr. Phelps's peculiar 

ln "of exerciſing that (h)Cbarityand 

in- 
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a 
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(g) Pag. 4. (h) Pag. 56. 
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bis falling foul upon the Clergy in gene- 


PREFACE. Vit 
© tual Forbearance ſo frequently en- 
joined in the Mew Teſtament ; (i) that 
© Candour and Affection towards thoſe 


= © whoare not of the ſame Sentiments with 


© himſelf,which is the ſublimeſt Virtue of 
© a Chriſtian ; (k)that Charity, of which 


= * this moſt ſublime and elegant Encomi- 


um is given, that it is the Bond of Per- 


© feftneſs. — But Mr. Phelps further 


complains, (I) that the Doctor hath 


Thrown a great deal of Inſult and Con- 


tempt upon the Method of free and un- 
preſcribed Prayer, and therefore, I ſup- 
Poſe, he concluded he might be as free 
and unlimited as he pleas d, in inſulting 
the Church and the Clergy. But here- 
in again 1 apprehend he is miſtaken. The 
Dr, tis true, has ſpoke a little: freely of 
extemporary Prayer ; but if, as I have 


ſhew'd in the following Pages, Dr. Watts 


hath ud ſtill greater Freedom upon the 


fame Subject, that furely ought n07 70 


be thought Provocation. ſufficient to a- 
wake Mr. Phelps Vengeance, however 


| - ral, 5 
(i) Ibid. (k) Ibid, (1) Preface pag. 1. : 


vii PR E-F A C E. 
ral, from this only ſappos'd Afront, 
may be a juſt Reaſon for auy one of that 
injur'd Body to rebuke his Forwardneſs 
and expole his Folly. And. I hope all 
moderate Diſſenters will=be ſo far from 
Suſpeting me of wanting the Jame Mo- 
deration, that they will rather join with 
ene in diſcountenaneing a rude and tur- 
| Bulent W riter, who by riſling into old 
Sores, and raifing up former and almoſt 
forgotten Quar- els 00m their dying 
Embers, is labouring to ſubvert that 
good Harmony which now ſubfiſts (and 
may it ever continue and increaſe). be- 


twixt them and their Brethren * the 
Conformity, | 
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1 OF 
Preſcribed Forms of Prayer, Se. 


SIR, | 


3 OWEVER Dr. Newton's Ser- 
mon upon the Liturgy might 
SE os 

I provoke you to treat its Author 
ſo rudely, the Pleaſure you con- 
feſſedly received from the Publi- 
cation ſhould, one would think, 
have at leaſt intitled the Gentlemen at whoſe 
Requeſt it was publiſhed, to more civil Uſage. 
As by ſuch Requeſt they have given you the 
wiſh'd-for Opportunity of triumphing over the 
Doctor, how could you be fo heard-hearted 
as to cenſure them for want of Charity, of 
ſneer at them for want of Greek? Befides, your 
Cenſure is not more unkind than unjuſt, and 
you yourſelf are apparently guilty of that Un- 
charitableneſs of which you accuſe them, 
How do you know but they might with the 

B or Doctor's 


* 


Wt {1 
Doctor s Diſcourſe to be publiſhed for the ſame 
Reaſon that you did, vzz. to the End that his 
Objections to extemporary Prayer (which you 
all along confound with free and unpreſcribed) 
might be open to every Examiner? 

And then as to your farcaſtical Wipe, where 
you ſay, you have tranſlated your Motto, /e/ 
any of them ſhould ſilſpect ſome latent Reflection 
to be contained in it ; they perhaps may be even 
with you, by obſerving, that if they are to 
have lach Suſpicion of every Paſſage in your 
Book that they do not underſtand, your Expla- 
nation ought to have gone farther than your 
Motto ; ſome Writers haying the Talent of ren- 
dering ' themſelves unintelligible in whatever 
Language they write, 

_ Having rallied the Truſtees for their Requeſt, 
the Doctor is next to be taken to Taſk for his 
Backwardneſs in complying with it. For this 
you are at a great loſs to conceive what Reaſon 
can be aſſigned, and after gueſſing for ſome time, 
you at laſt ſeem willing to reſolve it into his Mo- 
deſty. But here again, alas! you find an Incon- 
fiſtency ; ; for, Why then is he fo magiſterial in 
his Sermon? How can he be fo dogmatical 1 in, 
his Diſcourſe (a), and ſo exceſſively baſhful in 
his Dedicetion ? That the Doctor may be mo- 


deſt even to Exceſs, in the one, we can readily 


grant; but a certain great Man would have told 
you on the like Occaſion, that 'tis cruel to up- 


1 him for his Natural Infirmities, ſince it 
might 


E Is 


0 


(a) Remarks, Page 5. 


"a1 

might have pleaſed God to have given you a- 
little more Modeſty, But that he's poſitive. 
and magiſterial in the other, I am not able to 
diſcover. . It is true, he aſſerts many Things 
which you have thought proper to deny; but 
whether his Aſſertions, or your Negations, are 
moſt poſitive and magiſterial, will appear by 
and by, | 

The firſt Thing the Doctor lays down, to 
which you have any Objection, is, © that in the 
Prayer, commonly called the Lord's Prayer, 
© its divine Author hath taught us not only the 
true Object of Worſhip, but alſo the beſt 
Method of worſhiping him; not only what 
* © Petitions we are to offer at the Throne of 
Grace, but alſo the Form and Manner where- 
$i in we are to offer them.“ Which you will 
* have, is ſaying () a great deal more than he 
can juſtiſy; and roundly affirm, that as for the 
Object of Worſhip, there is no Diſcovery made 
at all in that Prayer. You can't mean that it 
is ſilent as to the Object of divine Wor- 
ſhip, you yourſelf have not ſo much Aſſu- 
rance; you muſt therefore intend, that the 
Mention therein made of ſuch Object is no 
new Diſcovery ; which is the pooreſt Quibble. 
But whatever is your Meaning, tis here quite 
impertinent to the Point in Queſtion, which is 
not about the Object, but the Manner of Wor- 
ſhip, — You go on, (c) Neither doth our Lord 
fo properly teach them [the Diſciples] or us, the 

| CCC 
(2) Page 8. (e) Ibid. 4 
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Petitions we are to offer, as exempliſy in Mini- 


ature the Subſtance of what we are to enlarge 
| upon in the varions Parts of Prayer. By which 
| you ſuggeſt, that the Lord's Prayer is not ſo 
much a Form of, as a Directory for Prayer: 
| - The Doctor ſpeaks of it as a Folm, and he 
ſpeaks the Sentiments of the primitive Fathers. 
Tertullian, Cyprian, St Auſtin, and Chryſoſtom 
| expreſly call it a Form of Prayer. Here then 
fi | is ſomething more than his own poſitive ee 
1 ſomething better than (4) Authorities borrowed 
1 from the Romiſh Magazine. But I ſhould be glad 
to know out of what Magazine you will borrow 
Authorities to ſupport you in the contrary Aſ- 
ſertion, for as yet we have only your bare Word 
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for it. As to the Form and Manner & 
wherein we are to offer them, ſay you (e), the 43 
Deer cannot mean what the Words ſeem to in- Z g 
tend, that we are to offer thoſe Petitions and none b 
1 elſe, Ec. What the Doctor means is very ob- 4 
6 vious, and as clearly expreſſed. His - Deſign 3 
f being to vindicate ſet Forms of Prayer, and parti- 3 
| cularly that of the Church of England, he in- 
' troduceth it very aptly, by ſhewing our bleſſed 3 
[ Saviour teaching his Diſciples to pray by a Form; 2 
| teaching them not only what Petitions they "M0 
| were to offer, but alſo the Form and Manner 7 
; wherein they were to offer them; and in them alſo 2 
4 teaching us. By what ſort of Reaſoning now 1 
ls would you infer, that the Doctor, by mention- 3 
1 ing this, excludes the uſe of every other Form? 
| a | 155 NE 2 or 
1 (4) Page 15. (2) Page 8: 
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ot how was it poſſible for you to conclude for 
him in any other Manner than this ? Our Savi- 
our preſcribed a Form to his Diſciples, there- 
fore Forms are lawful and expedient,  . 

Your Remark upon the Doctor's Obſervati- 
on, that there are ſome who are for pouring out 
their Spirit in extemporary. Prayers, and ut- 
terly condemn all Forms, is no leſs trifling. 


You ſay (/, 2 never met with any Behever of 


ment. But pray, Sir, do you know of none 


who think they want no Aſſiſtances and In- 
ſtructions from Forms of Prayer of human 
Compoſure? Do you know of none who art 
much given to extemporary Prayer ? of none 
who diſapprove of ſet Forms? of none who 


are ſuch Enemies to them, that they rather 


chooſe to call the Lord's Prayer, or thoſe found 
in the two Teſtaments, Summaries, than 


Forms of Prayer? If you know of none ſuch - 
as theſe, then the Doctor's : Obſervation was 


uſeleſs; if you do, your Remark is diſingenu- 
ous, Well, (g) but you muſt ſtill aſt the Doctors 
Pardon, if allowing them to be Forms, you can- 
not agree to his Conclufion from For mt af Prayer 
recorded in Scripture, in favour- of - 


| human 
(f) Page 10. () Page 11. 
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161 
human Com poſure; as though theſe had any Pre- 
tenſions to the lite Regard, or that any ſet of 
Chriſtians, however dignified or diſtinguiſhed, have 


any manner of Right to demand th ſame Re 


ſpect. The Doctor, doubtleſs, will readily ex- 
cuſe you for not agreeing to a Concluſion he 
never made, nor thought of, that Human 
Compoſitions are to be held in equal Reve- 
rence and Eſteem with Divine. But the Forms 
recorded in Scripture, whether you will allow 
it or not, conclude very ſtrongly in favour of 
other Forms of human Compoſure ; except 
you will fay that thoſe Scripture Prayers, and 
none elſe, ought to be uſed, which you will 
not pretend, ſince that would be ſtriking at the 
Root of extemporary Prayer, as well as pre- 
ſcribed Forms. But if you will grant, that o- 
ther Prayers than thoſe recorded in Scripture 
may be lawfully and properly uſed, then ſurely 
_ thoſe Scripture Prayers, being Forms, is a very 
good Argument in favour ' of Forms of human 
Compoſition, This is a Conſequence. no o- 
therwiſe to be avoided, than by ſhewing that 
tho' the Scriptures in general were written for 
our Example, yet this Caſe in particular ought 
not to be drawn into Precedent, 

The Doctor, it ſeems (), upon reviewing Eccl. 


v. 2 will find it either quite foreign to his Pur- 
poſe, or directly againſt him. How fo? his 


Purpoſe is to ſhew the Lawfulneſs and Expedi- 
tney of Forms of Prayer, in Oppoſition to ex- 
RED TS, temporary 

( Page ir. 1 | 


[7 ] 


temporary Prayer; and could any thing be more 
appoſite thanSolomon's Advice, Benotraſhwith thy 
Meuth, and let not thy Heart be haſty to utter any 
thing beforeGod? Sc. This at leaſt is a Teſti- 
mony directly in the Teeth of extemporary 
Prayer. Yes, ſay you, but it proves at the ſame 


time that it was both lawful and cuſtomary to pray 


without a preſcribed Form. Now would ever 
any Man, who blames another for abſurd and 
inconcluſive Arguments, be ſeen to argue in this 
Manner? The Doctor is eſtabliſhing the Lawful- 
neſs and Expediency of Forms of Prayer as 
oppoſed to Extemporary; and you ſay, the Au- 
thority he hath cited, proves alſo the Lawful- 
neſs and Uſage of praying without preſcribed 
Forms; now ſuppoſing it doth, how is this an 
Argument point-blank againſt him? To have 
been ſo, it muſt have proved the Unlawfulneſs 
and Unfitneſs of Forms of Prayer, which you 
will not pretend. Beſides, I cannot ſee that this 
Text neceſſarily implies, that it was both /aw- 


= ful and cuſtomary to pray without a Form, The 


moſt you can infer from it is, that there might 
be ſome amongſt the Jeus then, as there are 
amongſt Chriſtians now, who affected extempo- 
rary Prayers; but how this is a Proof of its 
being lawful, I cannot conceive. However, 
if the Practice of a few is by you thought a 
ſufficient Argument in favour of extemporary 
Prayer; then ſurely general Uſage, according to 
your own Way of Reaſoning, is a much bet- 
ter Argument in fayour of praying by Forms. 


Nejther 
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Neither, ſay you (i), is he [the Doctor] more 
happy in hisQuotation from the Apocryphal Book 
of Wiſdom; Before thou prayeſt, prepare thyſelf, 
and be not as one that tempteth the Lord, Indeed 
he was ſo happy in the other, that he ſtands in need 
of no Aid or Aſſiſtance from this; and yet 7hrs is no 
leſs favourable to his Purpoſe than the other, even 
according to your Interpretation of it; viz. That a 


Man who is abcut to pray, ought firſt to conſider 


what he 1s going to proy for, as to the Fitneſs 


of its being requeſted, and the moſt proper Expreſſi- 


ons to be uſed on the Occaſion. And doth not this 
determine in Favour of precompoſed Prayer, 


and of preſcribed Forms? Every muſt one think 


ſo, who thinks Premeditation beſt preſerves 
Propriety, and that the Wiſdom of the Church 
js better able to judge both of the Fitneſs of the 
Requeſts and Propriety of the Language of pub- 
lick Prayer, than a private Miniſter. But what- 
ever this Text may do to Forms preſcribed, it 
flies full in the Face of extemporary Prayer, 
in which there's no Preparation at all; and was 
it only brought by the Doctor for that very Pur- 
poſe, he is not ſo unhappy as you imagine in 
the Choice of his ſecond Quotation. 

Neither are the- ancient Forms, uſed under 
the Law of Mzsſes, quoted by the Doctor with 
leſs Diſcernment. You aſk (, what is to be 


inferred from ſuch Forms ? not that becauſe God 
has a Right to injoin the uſe of ſet and preſcribed 


Forms, that therefore Men have the ſame Right. 


No, but this be may reaſonably infer, that God's 
a ppoint- 
(i) Page 12. (4) Page 13, and 14. a 


TY 
appointing. the Uſe of det Forms then, is a good 
Reaſon for our Imitation mow, Yes, ſay you, 
if the Forms now preſcribed, were compoſed by 
705 ons infallible. But how can ſuch as acknow- 
ledge themſelves deſtitute of this neceſſary Qua- 
lification, pretend to an Authority to dictate to 
their Chriſtian Brethren the Forms of Prayer. in 
which they are to addreſs their heavenly Father? 
As well might you aſk how Perſons wanting 
this neceſſary Qualification can, pretend to make 
Laws for the better Government of Society, 
But this is deviating from the Point now un- 
der Conſideration, which is not the Power or 
Authority of the Church, but the Lawfulneſs 
and Expediency of Liturgies ; not whether ſet 
Forms ought authoritatively to be enjoined, but 


whether they may be lawfully and fitly uſed. 


Your Reaſoning about Church Power, was it 


ſeaſonable, is extremely weak and abſurd, but, 
under the preſent State of Toleration, very ill- 
timed and unbecoming. | 
The Doctor obſerves (/), © that there were 
never any Chriſtians who queſtioned and o 
© poſed the uſe of ſet Forms of Prayer, till a 
Century or two ago. The univerſal Practice 
of the Church from the earlieſt Ages, which 
© 1s the beſt Interpreter of Scripture, hath con- 
© ſtantly favoured it.” 
To this you anſwer, I know of none that 
think it unlawful to uſe a preſcribed Form 'in the 
Congregation ; but what would the Doctor infer 
G3 7 
(1) Page 18. E * * 
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110 
from that? If you mean, you know of none 
who oppoſe or queſtion preſcribed Forms of 
human Compeſure, the Doctor will infer, that 
you thereby give up the Thing contended for. 
If you mean only preſcribed Scripture Forms, 
he muſt infer, that you are much given to 
Equivocation, and very ſubject to forget your 
Greek Motto; as alſo, where you aſk, (!) Would 
he inſiſt that the Forms preſcribed to be uſed in 
the South of our Iſland, are ſuch as ought not 


to be objefted to, or that Chriſtians are obliged to 


uſe none but ſet Forms in publick Worſhip, or 
that they always from the Beginning of Chriſti- 
anity uſed ſuch and no other? Would be argue 
from the Lawfulneſs of ſet Forms in general, to 
the Goodneſs or Propriety of our eſtabliſhed Forms 


in particular? Would any Man, who pretends 


to be a fair Reaſoner, draw ſuch Conſequences 
from the Doctor's inſiſting upon the ancient 
and general Uſage of ſet Forms of Prayer? 
Is then ancient and general Uſage an improper 
Argument in favour of ſet Forms of Prayer, un- 
leſs it can be proved that ſuch ſet Forms are 
abſolutely perfect, or that the Rule was fo uni- 
verſal, that there were no Exceptions to it? 


Was ever any thing ſo weak and trifling? If 


the ancient and general Uſage of the Church is, 
as the Doctor juſtly obſerves, the beſt Inter- 
preter of Scripture, and if ſuch ancient and ge- 


neral Uſage runs in favour of ſet Forms of 


Prayer, ſurely the Doctor is right in his Rea- 
foning, and your Inferences are mot ridiculous. 


But 
(1) Ibid. 


1628 
But how could it poſſibly enter into your Head, 
that the Doctor meant to argue from the Law- 
fulneſs of ſet Forms in general, to the Good- 
neſs and Propriety of our eſtabliſhed Forms 
in particular ? Did not you know that his pro- 
feſſed Deſign was to prove, firſt, The Lawfulneſs 
and Expediency of ſet Forms of Prayer in ge- 
neral, and ſecondly, The Excellency of our 
54 own Form in particular, and that he fairly 
purſued the Method propoſed, and ſet a 
} the Excellency of our Liturgy under a diſtinct 
Head of Diſcourſe; ſet it forth, not as neceſ- 
ſarily flowing from the Lawfulneſs of ſet Forms 
in general (for that is one of the wild Conclu- 
ſions you have through your whole Book very 
liberally drawn from him) but as founded upon 
{ſuch Reaſons as you have not ſo much as at- 
tempted to anſwer? 

But you go on, (m) He [the Doctor]! will 
readily allow, that Forms of Prayer may be un- 
Jaffa, ſuch as thoſe of the Papiſts to Saints 

and Angels; and is there not a Poſſibility that 
Pos compoſed i in England may from the Mat- 
ter of their Compoſition be ſuch as cannot be uſed 
with a good Conſcience? Yes, And you will 
allow that extemporary Prayer may be full of 
Abſurdities and Tautologies, and that Prayers 
uttered in England may for want of Compoſition 
be ſuch as cannot be heard conſiſtently with 
Decency of Countenance. But what then? 
Does it follow that all Forms of Prayer are 
"GY there- 
(n) Page 16, 
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[ 12 ] 
therefore unjuſtiiable, and all extemporary 
Prayers abſurd ? But is it not ſtrange that you, 
who was juſt now againſt concluding from Ge- 
nerals in Favour of Particulars, ſhould here in- 
fer from Particulars to the Prejudice of Gene- 


rals? What frequent Occaſions do you give 


me to re-mind you of your Greek Motto? No: 


'But you lay your Finger upon Particulars, 


n) and appeal to the Doctor, whether he doth not 
"know a Church which hath near Forty Articles, 


which muſt be ſubſcribed to by all that could 


Have Inſtitution and Induction, in which Number 


the Dodtrinal Articles are abſolutely Predeſtina- 
rian? If the Doctor did not look upon ſuch 


a Writer as unworthy his Regard, I dare fay 
his exceſſive Modeſty would not hinder him 
from telling you, that you ſhew an exceſſive 
want of that and another Virtue, when you ſug- 


geſt ſo notorious a Falſhood, as that all the 


doctrinal Articles of our Church are abſolutely 
Predeſtinarian. (o Upon a moderate Computa- 
tion, ſay you, does one Clergyman in fifty be- 
lieve theſe- Doctrines? With what Integrity 
then do theſe Divines ſubſcribe them ? A civil 
- Queſtion truly! Is one Clergyman in fifty ho- 
neſt? Or if he is, are not the other forty- 
nine a Pack of Hypocrites 1 But to your eſ- 
tion, I anſwer, that not one Clergyman! in fi 
as 1 apprehend, does believe the Doctrine of 
abſolute Predeſtination, nor one in one hundred, 
that ſuch Doctrine is contained i in the Articles 
of 


(n) bid. 


[ 13 ] 
of our Church. To proceed therefore, (o And 
I believe, ſay you, it hath always been a Miſ- 
ortune attending Forms of Prayer drawn up for 
National Churches, that they contain Principles 
intended to ſupport a particular Syſtem of Tenets, 
in Conſequence of which, it muſt be ſuppoſed the 
Compilers will induſtriouſiy inſert thoſe Princi- 
= ples, and frequently intermix them with the 
= Prayers, which. is evidently the Caſe of the ; 
„Prayers and Collects of a certain Church. 
4s the Queſtions aſked in the two laſt Periods 
ö ſhew them to be free, ſo from the Nonſenſe 
of this, one would conclude it to be extempo- 
| = rary: For there is no more Senſe in it, than if 
you had faid, It is a Misfortune attending Forms 
of Prayer drawn up for National Churches, that 
they contain certain Principles intended to ſup- 
port a particular Syſtem of Principles; and in 
conſequence of their containing ſuch Principles, 
it muſt be ſuppoſed the Compilers will induſ- 
triouſly inſert thoſe Principles. Why, you are 
reſolved, I find, to outdo the Dr. (p) in his gen- 
teel Politeneſs and Delicacy of Style, and crowd 
more Ornaments into your Argumentation than 
he poſſibly could into his. I ſuppoſe you mean, 
(for I can but ſuppoſe it) that National Forms 
of Prayer are apt to be made conſiſtent with 
National Principles or Tenets, And this you 
think a Misfortune. But hold, Sir, if you pray 
without Form, do you pray alſo without Prin- 
ciple? If not, do not you intermix your Prin. 
| | ciples 


* e i n 
* * 


(e) Page 17. (p) Page 33. 
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'ciples with your Prayers? When you have 


ſhewed what the Misfortune is in the one Caſe, 
it will be caſy to ſhew you a much greater in 


the other. 
As to the univerſal Practice of the Church 


from the earlieſt Ages, which the Doctor aſ- 


ſerts to be in his Favour, you ſay, ( No Re- 


gard whatſoever ought to be had to the Ages of 


Antichriſtan Superſtition and Popiſh Darkneſs. 
From which it ſeems as if the earheſt Ages of the 
Church were Ages of Antichriſtian Superſtition 
and Popiſh Darkneſs. Admirable Doctrine 
this! And the Reaſoning upon it as exquiſite. 
For (as it immediately follows) the Example of 
Papiſts.for 1ooo or 1200 Years back, will be 
no better a Plea for preſcribed Forms of Prayer, 


than it will be for having public Prayers in an 


amn Tongue. Let us join the Aſſertion and 
the Reaſon together, the better to diſplay the 
Strength and Beauty of the Argument. No 


Regard ought to be had to the firſt or earlieſt 


Ages of the Church, Ages of Antichriſtian Su- 


per ſfition and Popiſh Darkneſs, becauſe the Ex- 


ample of Papiſts for 1000 or 1200 Years back, 
are no better a Plea for preſcribed Forms of 
Prayer, than for publick Prayers in an unknown 
Tongue. Tis Pity but the Doctor had ſeen 
ſome of your controverſial Performances be- 
fore he publiſhed his Sermon, that from them 


he — have learned to reaſon leſs abfurdly, 


and more conclufively. .- But fu ppoſe. you meant 


only 
(p) Page 17. 


[ 15 } 
only that preſcribed Forms of Prayer were 
brought in with Popery 1000. or 1200 Years 
ago, the Romaniſts indeed will be thankful to 
you for allowing them ſo great Antiquity ; but 
it will not ſerve your Purpoſe, Forms of Prayer 
being till older, and therefore no Popiſh Inſti- 
tution. Well; but now you bring Juſtin Mar- 
Hr, who lived in the ſecond Century, to your 
| Aſſiſtance. () He tells us, it ſeems, in his Ac- 
count of the Worſhip of 100 truly primitive 
Chriſtians, that the Miniſter prayed as the Mouth 
of the Congregation, and without a Form. But 
why without a Form ? Becanſe, fay you, his 
Words are theſe, Kai o Tpoegws £VYas ανον N 
£UYAPIINE, 00Y OUYHKPLIS RUTW AYHTEDMEL, KU ONROC 
ETEUMypE: ME) Wy To py. Now here you ſup- 
poſe coy Juvapuc aurw, Which you have tran- 
= flated according to his Ability, implies, that the 
= Miniſter prayed.. without a Form. But why 
ſo? Might not he pray according to his Ability 
with a Form? Tis ſo far from being impoſ- 
ſible, that I think it hardly poſſible for him to 
have prayed according to his Ability without 
one, He who prays according to his Ability, 
makes uſe of the beſt Means that he can, that- 
his Prayers may be moſt apt, ſignificant, ex- 
preſſive and regular, which can never be with- 
out Care and Skill in the Compoſition. If ei- 
ther of theſe are wanting, no Man can be ſaid 
to pray in the Church, as the Mouth of the Con- 
gregation according to his Abilities, but accord- 


ing 
(7) Page 18. K 


(16 } 
ing to his Fancy. But further, ſuppoſe I would 
tranſlate coy Juvaps auTw, with all his Might, 
as I may fairly do, it would ſeem then as if 
that Phraſe did not mean the expreſs Ability of 
the Inventor, but the Fervency of the Petitioner, 
And Gregory Nazianzen, who lived in the 4th 
Century, and therefore, according to your own 
Fra, was no Popiſh Father, uſes it for the 
fame Purpoſe ; when exhorting the Chriſtians, 
upon the Death of Julian, to ſing that Song of 
Triumph compoſed by Meſes for the 1/rael:tes, 
upon the Overthrow of the Egyptians, he bids 
them do it o. Sovapue auTw ; and yet that Song 
was a Form not only to be uſed on that Oc- 
caſion, but conſtantly afterwards in their pub- 
lick Devotions. And you'll pleaſe likewiſe to 
take Notice, that Juſtin Martyr doth not ſay 
that the Miniſter concei ved and made, but lift. 
ed up Prayers and Thankſgivings according to 
his Ability, or with all his Might ; for it comes 
to the very ſame Thing, whether it is render- 
ed this Way or that. In like Manner as holy 
David is to be underſtood, when he faith, as 
we have tranſlated him, I will fing unto the 


Lord with-the beſt Member that I bave. And 


again, Sing luſtily unto him, and with a good 
Courage. But when you was ſpeaking of that 
Father, why did not you remember another 


Paflage of his upon the ſame Subject, in which 
be calls the Devotions of thoſe truly primitive 


Chriſtians, Kowas evxas, common Prayers? 
. : x 4 : Why 


ESE 
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Why was one to be taken and the other left? 
Why this Partiality in your Quotations? Or 
where now Was your Zur 2&p TN a ,e 
But tis plain, however deſirous you was that 
Mr. Hutchins's Truſtees ſhould underſtand your 
Greek Motto, you have but very little Regard 
to it yourſelf, ——But beſides, Juin Martyn, 
whom you quoted ſo unhappily both for your 
Cauſe Ka your Credit, the fame Century pro- 
duced many able Vouchers for the Uſe of Li- 
turgies. Ignatius, Ireneus, Clement of Alexan- 
dria, Tertullian, &c. as the third did Hypolitys 
the Martyr, Origen, Cyprian, &c. and the 
fourth, Arnobius, Laclantius, Euſebius,  Atha- 
naſius, St. Chryſe oftom, &c. All which Au- 
thorities are more than 1200 Years old, and 
therefore are worthy ſome Regard; except you 
really meant, what your Words ſcem'd tp im- 
ply, that the carlieft Ages of the Church were 
Ages of} Ancichriſtzan Superſtition and Popiſb 
Darkneſs. But from Antiquity paſs we on to 
Reaſon. 
A preſcribed Form of Worſhip, faith the 
Doctor. is. not ſubject to the fame Inconveni- 
encies with extemporary Effuſions; the great 
** Danger of unpremeditated Prayer is, leſt it 
© ſhould degenerate into a Rhapſody of Abſur- 
< dities and EnthuGaſn.” 
To which you anſwer, that. () extemporary 
and unpremeditated are, with the Doftor, Words 
s Bronymous. And really he is not the only 

D Doctor 
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Doctor who uſeth them ſo. What ſays Dr. 


Watts to this? Why, according to his Defini- 
tion **+ Extemporary Prayer is, when we with. 
& out any Reflection or Meditation before hand, 


& addreſs our ſelves to God, and ſpeak the 


& Thoughts of our Hearts as faſt as We Conceive 
& them.” Thus you ſee the Doctors, whatever 


they may do in other Points, in this do not 


differ; nor however you may chooſe to diſſent 
from the one, would you, I preſume, be will- 
ing to diſagr ee with the other. Though it 
ſeems pretty clear from this -Remark, that you 
never learn'd of him to pray or to reaſon. Nor 


would you have been fo very angry with our 
Doctor for what he ſaid of the Inconveniencies 
of extemporary Prayer, if you had at the ſame 


Time conſidered what your own hath obſerv'd 
+ V,, fays he, we ut- 
e ferly neglect Peper urid on, we ſhall be ready 
& to fall into many Inconvenizncies. Some- 
* times we ſhall be conſtrained to make long and 
& indecent Stops in Prayer, not knowing what 


e 7o ſay next; at other times we ſhall be in 


Danger of ſaying thoſe Things that are little 


ce 79 the Purpeſe, and of wandering far from 
© our Subject and Defign, which can never be 
* acceptable to God. And ſometi mes, when the 
Mind is not regularly furniſhed, the natural 
Spirits are fut in a Hurry, and we run into 
* a confuſed, incoherent, and impertinent —_ 

if 


IM Jody of Weras, whereby both God may be 


« benoured, 
+ Vide his Treatiſe on 0 4 Ibid. | 
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te boneured, and our own Edification, and the 
« FEdification f others ſpoiled. 


And now whom have you been accuſing. 'of 


bringing an injuricus Charge, as you ſpeak. in 
one Place, a hard and unchriſtian Charge in a- 


nother, and of uſmg flagrant Terms of Reproach 
in a third, againſt his Chriſtian Brethren? How 
natural is it for an unskilful Markſman to hit 
his Friend, whilſt he is levelling at his Adver- 
ſary ! Will Dr. Watts thank you for this Com- 


pliment? Or muſt he not conclude you have 


£ Zeal, but not according to Knowledge, in rude- 
* 


cenſuring the whole Body of the eſtabliſhed 
Clergy, as giving themſelves Airs, only for en- 
tertaining the ſame Notion with one of the moſt 
eminent of your on, touching the Inconve- 


niencies of extemporary Prayer? 


But if there ſnould be nothing unbecomiie 
and abſurd in extemporary Prayer (ſays Dr. 
Newton, and which was ſuch a Relaxation of 
his Rigeur, as was in a fair: Way of makin 
you Friends again, had he not immediately af- 
terwards labour'd to multiply Difficulties on 
your Side, by ſubjoining) © Yet the Audience 
muſt firft endeavour to underſtand the Words, 
and then they muſt weigh and confider | the 
Meaning of them; and then they muſt delibe- 
rate whether ſuch Requeſts are 2 for Per- 
ſons in their Condition, before they can lawfull 
fan in then.” (s) Here let it h 3 


* 


RC 5 


* 


cher ved, ſay you, is one Aci ef the Mind con- 


— — 
(s) Page 24. . 


Tones 
verted into three, for the Sake of loatimeg the 
Method of praying without a preſcribed. Form 
with inſuperable Difficulties. But as Dr, Watts's 
Book of Prayer before, ſo his Book of Logicks 
ow may be able to convince you, that you are 
again angry without a Cauſe, and not quite ſo 
complaifant to Dr. Newton as might have been 
expected from his late Relaxation or Indul- 
gence. This Book, I doubt not, will tell you, 
that to underſtand Words or Terms ſimply or 
uncompounded, to underſtand them again 
When form'd into Sentences, and to judge of tha 
# Truth and Propriety of ſuch Sentences, are three 
( Jucceffive Acts of the Mind. If this therefore is 
an inſuperable Difficalty attending extemporary 
Prayer, it is as ſtrong a Reaſon as can be af- 
ſigned for the Neceſſity and Expediency of 
praying by a ſet or preſcribed Form. Ves. 
But now let you but crowd all theſe three ſe- 

veral Acts of the Mind into one, and the Dit- 
ficulty vaniſhes in an Inſtant. (?) And you 

appeal to any Man of common Senfe, whether any 
greater Spact is required for underflanding, 
weighing, and confidering, and deliberating on 

"the Meaning and Propriety of the Expreſſions of 

the Minſter in Prayer, thin thoſe natural and 
very ſhort Pauſes which are neceſſary te be made 
Zettel xt the End uf one Sentence and the Begin- 
ning & another. To which I anſwer, that to 

Judges equally forward and raſh with your ſelf, 
a very ſhort Pauſe is ſufficient; but to others 
more modeſt and cautious, a larger Space is re- 

quite. 


(t) Page 25. 
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quiſite. Some Speakers, as Dr. Watts obſerv- 
ed, may run into @ confuſed, incoberent, and 
impertinent Rhapfody of Words; and ſome 

Hearers may be unhappy in Slowneſs of Ap- 
prehenſion: In both which Caſes more Time 
for Judgment is neceflary, than you are willing 
to allow, The latter of theſe Misfortunes, I 
am afraid, is my own, (for I muſt not ſuf 
you want Clearneſs and Perſpicuity) ſince I do 
aſſure you there are many . Paſſages in your 
Book now before me, which I found it very 
_ difficult to underſtand, and which, however 
plain and demonſtrative to others, to me, after 
all my pauſing and deliberating, appear either 
void of Meaning, or full of Impertinence.— 
Well, but if ſo much Time for underſtanding, 
and deliberating on the. Meaning of the Expreſ- 
ſions of the Miniſter in Prayer is egal, 
you aſk, (u) Whether. by Parity of Reaſon, ac- 
cording to this Way of arguing, the Doctor ought 
not to print every one of his Sermons before he 
preaches them? Yes, if it is neceſſary that his 
Hearers ſhould have as clear and perfect a 
Knowledge of his Inſtructions to them, as of 
their Addreſſes to God; not otherwiſe. But. 
Prayer and Preaching can with no fort of Pro- 
priety be drawn into Parallel. If I do not un- 
derſtand the Preacher, ſo far am I diſappointed 
my ſelf; but if I pray without underſtanding, 
J affront my Maker, and am as one that mock- 
eth or tempteth the Lord. | 5 

| | Bua 


(1) Ibid. 
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(x) But what gives, you ſay, an inconteſtas 
ble Atteſtation to the Lawfulneſs of Praying 
without a preſcribed Form, is, that we have ſe- 
veral Prayers of conſiderable length recorded in 
Scripture, which were not read to the People, 
neither had the People any Copies to read. Was 
ever ſuch a Reaſoner? The Doctor is proving 
the Lawfulneſs and Expedi ency of preſcribed Forms 
of Prayer, and you his mighty Adverſary pro- 
duce an inconteſtable Atteſtation of the Lawfulneſs 
of praying without a Form. But thus indeed you 
frequently change the Argument, tho' the Man- 
ner of your Argumentation is always the ſame. 
But I know you'll ſay this is a Part of the 
Queſtion in Diſpute, (y) Vince the Doctor would 
perſuade you that the only poſſible Method for the 
People to join in Prayer, is their having Copies 
to read. I'm ſure if he ever did endeavour to 
perſuade you to this, it is not in the Diſcourſe 
which hath given you ſuch Offence. He hath 
indeed been bold enough to aſſert, that the 
Congregation cannot properly join in Petitions 
they do not underſtand; but he hath no where 
ſaid that they cannot properly underſtand with- 
out Copies. So that there was no Occaſion for 
your ſo ſerious a Concern for thoſe that cannot 
read. But you may be juſtly concern'd that, 
wWhilſt you are oppoſing ſet Forms of Prayer, 
you have pointed out a farther Argument in their 
Favour, which. is, that they who cannet read, 
may, by the repeated. and conſtant Uſe of the 


ſame 
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fame Form, become better Judges of it's Fit- 
neſs and Propriety, than they who can, of ex- 
temporary Effuſions. Beſides, the Prayers you 
ſpeak of, big. thoſe of Solomon, Ezra, and Ne- 
hemiah, were not extemporary, but compos'd, 
and therefore are by no Means for your Pur- 
poſe. - Or even ſuppoſing them to be extempo- 
rary, they were occaſional and ſpecial, and 
therefore to be no Rule for our daily or ordina- 
ry Devotions. Neither was it indeed for theirs, 
ſince in their Common Prayer, or Publick 
Worſhip, the Jeus made uſe of preſcribed 
Forms. 

Having ſhew'd the Inconveniencies of extem- 
porary Prayer, the Doctor proceeds te ſhew the 
 UſetuJneſs of Forms. And his firſt Argument 
is, that a precompos'd Form is fo far from 
obſtructing or quenching our Devotion, as is 
* pretended, that it rather aſſiſts and inflames 
it; the Matter and the Words are both pre- 

par d to our Hands; we know before what 
is to follow, that we may lawfully join in it, 
and no other Attention is required but to raiſe 
our Aﬀections.” 4 
" (=) This Sentence, you ſay, comes in but 
very oddly in this Place. But however, ſince, 
as you a little after obſerve, tis in Effect a Con- 
futation of himſelf, J hope you will excuſe its 
odd Manner, for its good Services. It is very hap- 
py for you, that the Doctor hath been fo civil 
as to confute himſelf; ſuch an Adverſary, and 


no 


* 
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no other, it becomes you always to engage with. 
But let us fee how it is he hath done you this 
ſingular Favour. . (aj The Objectors ſo Forms of 
Prayer, as they tend to damp and deaden Devo- 
tion, lay the Strength of tbeir Objection in their 
being ſo well known, and ſo commonly repeated. 
And therefore the Doctor, in faying We know 
before what is to follow, that we may lawfully 
join in it, and no other Attention is required but 
to raiſe our Affections, hath confuted himſelf. 
And is this all? I'm afraid we have been too 
early in our Gratitude, and that the Doctor 
hath not- been ſo generous as was imagined, 
He thought, the better we are acquainted with 
our Petitions, we might offer them with the 
greater Fervency. You think, the knouing 
them too well, damps and deadcns our Zeal, I 
took you before for a Proteſtant Diſſenter, but 
now, from your making Ignorance ſuch a Help to | 
Devotion, you ſhould ſeem to belong to that 
Church, whoſe Antichriſtian Uſurpations you 
elſewhere very juſtly condemn. But now for 
your Illuſtration of this Doctrine. Suppoſe a 
Man was never to hear above one or two Sermons _ | 
from bis Miniſter, ' how excellent ſoever he might = 
think them the firſt and.ſecond Hearing, it would 
become tedious to hear them five hundred Times 
each, &c, And yet an extemporary Sermon, 
only once heard, may happen to be more tire- 
ſome to the Ear, and grievous to the 1 


| {a) Ibid, — 
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han a regular well-comp6ſed Diſcourſe five 
hundred Times repeated. I agree with you, 
that tis the univerſal Caſe of Mankind to love 
Variety, But 'tis alſo the univerſal Caſe of 
Mankind not always to love what is beſt for 
them; but to conſult their Curioſity rather 
than their Welfare, as well in their ſpiritual as 
bodily Food. They who obje& to Forms of 
Prayer, that they tend to damp and deaden De+ 
votion, do not well conſider wherein the true 
Spirit of Devotion conſiſts, which is, in a due 
Senſe of our Wants, -and a. lively Faith in 
God's Mercy, From theſe muſt ariſe the Fer. 
vency of the Petitioner, aud not from a ſtudied 
Variety of Petitions, It the Begger yaries the 
Manner of his Supplications, it is not that they 
may thereby make the deeper Impreſſion upon 
himſelf, or add to the Vigour' of - his Zeal, or 
heighten his Importunity ; but the more pow- 
erfully to work upon the Minds of others, to 
awake their Compaſſion and excite their Cha- 
rity. But we can have no ſuch Motive for va- 
rying our Prayers to God; and with regard to 
our ſelves, the Inſtance before given may ſhew 
us, that ſuch Alteration is altogether unneceſſa- 
ry; and that the conſtant Senſe or Apprehen+ 
ſion of the ſame daily Wants and Neceſſities, 
will ever inſpire us with proper Ardor or Fer- 
vency in the ſame daily Form of Prayer, In 
ſhort, if Forms of Prayer by conſtant Uſe grow 
flat and inſipid, the Fault lies not in the Repe- 
tition of the Form, but in the Indiſpoſition of 


the 


B 

the Heart; and where this is indiſpo ſed, De- 
votion muſt be languid, pee wa a Form or 
without one. But where the Heart is rightly 
prepared, a Form aſſiſts and inflamesour Devo- 
tion, as the Doctor obſerves, and for the Rea- 
ſon by him aſſigned: * Becauſe the Matter and 
© the Words being both prepared to our Hands, 
* No other Attention is required but to raiſe our 
Affections. Or (as another judicious Writer 
hath it) We are then at leiſure to improve the 
* good Motions of the Spirit; having no more 
© to do, but to join our Souls and Affections to 
© every Petition, and follow them up to Hea- 
ven in moſt paſſionate and zealous Wiſhes 
that God would grant them. (6) But yet, 
you ſay, You cannot concerve that a Perſon ſup- 
poſed to be highly affected at the firſt and ſecond 
Hearing of a Diſcourſe, could by any poffible 
Endeavour ever keep up his Attention after ma- 
ny Times hearing it, or be affefted in any pro- 
portionable Degree as he was at firſt, If you 
will be ſo fond of running the abſurd Parallel 
betwixt Prayer and Preaching, I would aſk 
you, whether you cannot by any poſſible Endea- 
vours keep up your Attention upon hearing or 
repeating the Lord's Prayer, which I doubt not 
you have many times heard and repeated, or be 
affected with it in ſome proportionable Degree 
to what you was at firſt? if you can, where is 
your Argument? if you cannot, where is your 
Piety? But let us Proceed to your next 
Remark, The 
| | (b) Page 39. 
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The Doctor aſks, Whether the Spirit of the 
Congregation be not equally ſtinted, whether 
the Miniſter pray in extemporary, or in a com- 
poſed regular Form ? To which you readily an- 
ſwer (c) no, in no Degree of Compariſon. And 
ſo do I. But I doubt we ſhall not long agree fo 
well together. You think the Spirit of the Con- 
gregation more ſtinted in ſet Forms, but I in ex- 
temporary Prayer. It will here be neceſſary 
to ſtate the true Meaning of the Phraſe, ſint- 
ing the Spirit, It by this 1s meant a Confine- 
ment to a certain Set of Words, then indeed, 
with regard to the Congregation, the Spirit is 
equally ſtinted in the one Caſe as in the other, 
ſince in both they are confined to the Words 
of others, and are not at Liberty to conceive 
for themſelves. If by ſinting the Spirit is 
| eant, as the Doctor hath expreſſed it, a damp- 

Wor quenching of Devotion, then the Spirit of 
the Congregation is abundantly more ſtinted in 
extemporary Prayer, for the Reaſon alſd by 
him given, vi. that they muſt firſt endeavour 
to underſtand the Words, then they muſt 
* weigh and confider the Meaning of them, 
and then they muſt deliberate whether ſuch 
* Requeſts are proper for Perſons in their Con- 
dition.” And theſe I will yet preſume to 
call three Acts of the Mind, notwithſtanding 
your learned Confutation of that Opinion. But 
was it only one, it would till be a Clog upon 
Dey tion, and abate the Spirit and Fervency of 

| | E 2 Prayer 
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Prayer: It being impoſſible, where Delibe- 
ration is neceflary, that the Affection can have 


the ſame free Scope, as where the judgment 


is already ſettled. But now you ſuggeſt, (4) 
the Spirit of the Congregation is ſtinted, if the 
Miniſter is not at Liberty to inter ſperſe any Pe- 
titions, according to the infinite Variety of Cir- 
r to which that part of the Church 
and the World is incident; and that this is a 
reaſonable Expectation in the People, which be- 
ing not anſwered, the moſt probable Effect in e- 
very Mind turned to Reflection and Devotion 
would be, rather to lament the general vague and 
indeterminate Petitions that are offered, inſtead 
of ſuch as they might concerve would be incompa- 
rably more ſuitable, affecting, and intereſting. 
If you mean by that part of the Church, &c. 
the whole Congregation, or Community col- 
lectively, Forms of Prayer may be, and are 
often occaſional, as well as extemporary ; if you 
mean individually, then I'm afraid they are 
like to ſorrow as Men without Hope, it being 
impoſſible for the Miniſter to accommodate 
Publick Prayer to their perpetually altering Crr - 
cumſtances.— You ſpeak of the Doctor's 
Queſtion, is not the Spirit of the Congregati- 
on equally ſtinted in extemporary, as in Forms 
of Prayer, as a very extraordinary one. But 
believe me, it is no new Start of his own Fancy, 
but is as old as the Objection to Forms of 
Prayer, their {tinting of the Spirit; and 7 7 
a fu 
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a full and ſolid Confutation of it, as muſt for 
ever have put it to Silence, were there not always 
ſome Perſons: in the World who are. more ſtu- 
dious of having the 44% Word, than of produ- 
cing the beft Argument. | 

Nor is the Doctor's next Queſtion leſs to the 
Purpoſe: And which is more fit and proper 
for he People, to receive a Form of Prayer 
* from the Wiſdom and Authority of the 
* whole Church, or to depend upon the Diſ- 


© cretion of every fingle Miniſter?” You ſay, 


(d) you know of no Wiſdom nor Authority of the 
whole Church. The Word Autbority ſeems to have 


_ alarmed you ſtrangely ; and indeed, it is a very 


obnoxiousWord to ſuch as are preſumptuous, 


ſelf-wilPd, deſpiſe Dominion, and ſpeak Evil of 


Dignities. But had you underſtood it in the 
ſame Senſe the Doctor uſed it in this Place, 
you might probably have preſerved more Tem- 
per and Decency. The Doctor here, by zhe 
Authority of the Church, never intended to in- 
ſiſt upon Church Power, which hath given ſo 
much Offence. But there is likewiſe an Au- 


_ thority of Wiſdom, which all except the Obſti- 


nate-and Conceited ever acknowledged. This 
Wiſdom indeed, and the Authority flowing 
from it, you can by no Means allow to the 
Church; but I hope youwill be more complaiſant 
to the Senate, I will therefore aſk you, whe- 
ther it is not more fit and proper for the MW 
22150 | Ple 
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5 to receive Laws from the Wiſdom of Par- 


iament, than to depend upon the Diſcretion of 


every ſingle Member? But as little Wiſdom as 
you may think there is in the Church, or how- 
ever willing you may be to make it an Excepti- 
on to all collective Bodies, yet I doubt not you 
willgrant, that couldits Rulers accomodate Forms 


of Prayer to the perpetually altering Circumſtan= 


ces of the People, then the united Abilities of 
ſuch Rulers ought rather to be relied on, than the 
Diſcretion of every ſingle Miniſter. But is the 
Wiſdom of the Senate equal to this? can they 
accommodate their Laws to ſuch an infiniteVari- 
ety of Circumſtances? or 1s it left to the Pru- 
dence of every private Member to ſupply that 
Defect, by framing By-Laws of his own, which 
he may conceive more ſuitable or intereſting to 
the Place he repreſents? No; this is an Indul- 
gence never to be allowed in the one Caſe, 
though it is in the other; and.I hope ever will 
be, for the Sake of thoſe more modeſt and 
moderate Diſſentere, who would be aſhamed 
to make ſuch an unworthy Return to the 
Church, for this Abridgment of itsPower, as to 
fly in the Face of its /i/dom.—— Your Re- 
mark upon thoſe two Articles of our Church, 
in one of which is expreſſed its Power of de- 
creeing Rites and Ceremonies, &c. and in the 
other of which, you ſay, is implied the Right of 
private Judgment, is not more rude than ridicu- 
lous. The Repugnancy you ſuppoſe betwixt 
them, having no other Foundation than this, 


that 
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that all Laws for the better Ordering and Go- 
vernment of the Church as a religious Society, 
are inconſiſtent with the Right of private Judg- 
ment, Well, but granting, you will fay, that 
meer matter of Diſcipline may be conſiſtent 
with private Judgment, yet how will you recon- 
cile the Church's Authority in Controverſies of 
Faith, to that private Right? I anſwer, that 
the Authority here ſpoken of, may ſignify no 
more than the Authority of Wiſdom, according” 
to the Diſtinction before made, the ſame we 
aſcribe to the Royal Society in Queſtions of 
Natural Philoſophy ; or ſuppoſe it to go high- 
er, and beſides the Influence it ought to have upon 
ingenuous Minds, we are te underſtand by it the 
Power of determining Controverſies of Faith, 
or, which is all that is meant by it, the Power 


| of ſettling the true Interpretation of Scripture, 


which is the Rule of Faith; in neither of theſe 
Senſes is ſuch Authority inconſiſtent with pri- 
vate Judgment, unleſs private Judgment conſiſts 
not in the free and undiſturbed Enjoyment of pri- 
vate Opinion, but in an unlimited Freedom 
of diſturbing the Peace of the Church with 
perpetual Wranglings and Diſputes, which can- 
not poſſibly be prevented, without fixing the 
definitive Sentence ſomewhere ; and where fo 
properly as in the Church? But whatever Au- 
thority the Church may claim in her Articles, 


it's certain ſhe hath not exerted it in her- Admini- 


ſtration ; and therefore your ſo frequent Outcries 


L 32 ] 
and Invectives againſt Church Power, are un- 
manerly, unreaſonable, and ungrateful. 
The Doctor's next Argument in favour of a 
precompoſed Form of Prayer, is,“ that it is more 
for the Honour of Almighty God, expreſſes 
more Reverence and Devotion, preſerves grea- 
* ter Propriety and Decency of Language, and in 
* ſhort, ſurpaſſes extemporary Prayer, as much 
as ſound Piety and Religion excels the Freaks 
and Rants of Fanaticiſm and Enthuſiaſm.” 
This is moſt intolerable, and hath put you 
quite out of all Patience. Freaks, Rants, Fa- 
naticiſm, Enthufiaſm, all in one Piece of a Sen- 
tence! I tremble for the Doctor, and ſhould 
look upon him as quite loſt and ruined, had 1 not 
ſome Hopes that upon reconſidering another 
Sentence of Dr. Watts's before taken Notice of, 
vis. confuſed, incoberent, impertinent Rhapſo- 
dy, you may think proper to ſpare the one for 
the Sake of the other, But to the Queſtion, 
which being, as you obſerve, whether praying 
by preſcribed Forms, or without, is moſi 1 kely 
to excite Devotion, good Reaſoning, and not dog» 
matical Aſertion and contumelious Raihng (nor 
let me add, pert and fooliſh Menaci ng) will 
ſerve theTurn. On which fide the Ræaſoniug — on 
which the Railing hath lain, Imuſt now appeal to 
every candid, onprejidiced Reader. But ſince Dr. 
Newton's Reaſcning doth not ſuit you, ſince his 
Stile is tao . polite, and delicate, and bis 
entarion tos much crowded with Qrnaments 
for your Taſte, 1 will ſhew you how the learned 
| . 
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Dr. Prideaux reaſons upon this Point: As you 


have borrowed one Quotation from that Orna- 
ment of cum Church, which, you think directly 
anſwers your Purpoſe, give me Leave to borrow 
another from him, which I think much more 
favourable to mine. Speaking of the ſet Forms 
of Devotion amongſt the Fews (eighteen of 
whoſe Prayers he hath tranſlated from the Few- 


7% Liturgies) and arguing from them, and from 
our Saviour's joining in them, in favour of our 


own, or atleaſt in Vindication of the Uſe of ſet 
Forms in general; he adds, (7) the Truth is, 
whether there be a Form, or no Form; whe- 
ther that Form be elegantly or meanly compoſ- 


ed, nothing of this availeth to the recommend- 


ing of our Prayers unto God. It is the true 


and ſincere Devotion of the Heart only, that 


can make them acceptable unto him: For 


it is this only that gives Life and Vigour, and 
true Acceptance to all our religious Addreſſes 
to him. Without this, how elegant and 
moving ſoever the Prayer may be com- 
pos'd, and with how much ſeeming Fervour 
and Zeal ſoever it may be pour'd out, all is 
as dead Matter and of no Validity in the Pre- 
ſence of our God. But if we bring this with 
us to his Worſhip, any Form of Prayer, pro- 
vided it be 'of ſound Words, may be ſufficient 
to make us and our Worſhip acceptable unto 
© him, and obtain Mercy, Peace, and Pardon 


from him. For it is not the Fineneſs of 
Speech, or the Elegancy of Expreſſion, 


F but 
(i) Prideaux's Connexion, vol. 1, P. 378 & 379. 6 Ed.8vo. 
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but the Sincerity of the Mind, and the true 
Devotion of the Heart only, that God regards 


in all our Prayers, which we offer up unto 
him. It is true, a new Jingle of Words, 

and a fervent Delivery of them by the Mi- 
niſter in Prayer, may have ſome Effect upon 
the Auditors, and often raiſe in ſuch of them 
as are affected this Way, a Devotion which 
otherwiſe they would not have. But this 
being wholly artificial, which all drops again 
as ſoon as the Engine is remov'd that rais'd 
it; it is none of that true, habitual Devoti- 
on, Which can alone render us acceptable un- 
to our God, in any of our Addreſſes unto him. 

This we ought to bring with us, when ever 
we come into the Houſe of God to worſhip 


him, and with this, in any Form whzch 7s of 
fernd Words, we may pray acceptably to 


him, and none can ever do ſo without it. 
But whether any Form of ſuch ſound Words 
can be well preſerved in thoſe extemporary 


Effuſions of Prayer which ſome delight in, 


whether this doth not often lead them into 
indecent, and ſometimes into b/aſphemous Ex- 
preſſions, to the great Diſhonour of God, and 


the Damage of Religion, it behoves them who 


are for this Way ſeriouſly to conſider.” 
And now, Sir, how do you like this Doctor's 


Style and Argumentation ? I'm afraid you will 


think the one too polite and delicate, and the 


other too much crowded with Ornaments, - ut 


you 


| 1 
you go on: (De Proriety of the Language in 
which the Liturgy is compos d, depended upon the 
Capacity of thoſe who drew it up, &c. The Li- 
furgy ? Whither are you got now? Why I 
thought the Queſtion betwixt Dr. Newton and 
you had been the Fitneſs and Propriety of pre- 
ſcribed Forms in general, whether praying by 
preſcribed Forms or without, is 0 o likely to 
excite Devotion ? And this and nv other is the 
preſent Point in Iſſue. The Doctor aſſerts, 
that © a precompoſed Form is more for the 
Honour of God, expreſſeth more Reverence 
and Devotion, and preſerves greater Proprie- 
* ty and Decency of Language than extempo- 
* rary Prayer.” He ſpeaks not here of this Li- 
turgy or that, but of a precompos'd Form as 
ſuch. By what Method of Reaſoning then do 
you, in Anſwer to his Aſſertion of the Proprie- 
ty of the Language of Liturgies in general, 
now enter into a Diſcourſe about the Tmpropri- 
ety of the Engliſh Liturgy in particular? For 
let that be ever ſo improper, tis no Argument 
againft the general Uſe of Liturgies, which you 
your ſelf rightly obſerv'd to be the Queſtion 
betwixt you. That Queſtion therefore you 
muſt now be ſuppos'd to give up, tho' very 
abruptly, and to have taken up a new one, 
which 1s, that tho' Forms in themſelves may 
beſt preſerve Propriety and Decency of Lan- 
guage, yet that is not the Caſe of the Form 
made uſe of by our Church. And the Rex 
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fon you give for it is, (( What there are in it many 


old, obſolete Words, unintelligible t6 the: common 
People, or, which is altogether as bad, ſome of the 
old Words are ſtill uſed, but in a very different and 
ſometimes direct contrary Signtficatzon.;, in ſo. much 
that it would not be difficult to compoſe a Prayer 
or a Diſcourſe of thoſe kind of Words out of the 
Liturgy, which if heard by the Learned, would 
be very difficultly underſtood, and to the Vulgar 
would be as unintelligible as the Latin Service to 
the vulgar Papiſts. That I verily believe may 


be done, even without the Aſſiſtance of old, 


obſolete Words. Nay I'm thoroughly perſuad- 
ed, from ſeveral Specimens given, that you your 
ſelf can with great Facility write unintelligibly, 
either to the Vulgar, or to the Learned, with- 
out uſing any but the eaſieſt and moſt familiar 
Words in the Engliſe Language. But, others 
of a leſs puzzling Genius. may be obliged to 
a Collection of Obſoletes to help them out, — 


But then they muſt be fetch'd from another 


Magazine than that from which your's was bor- 
row'd; from the Writings of Chaucer, and not 
from the Pſalms of David. Or if from David, 
they muſt, be pick d up by a more judicious 
Collector; for a Writer who hath any Mean- 
ing, would, not find it ſo eaſy to hide it under 
the Terms you have , choſen and inſerted in 
your elaborate Appendix, which taken ſingly, 
are, in my Opinion, as well underſtood by the 


People, as thoſe you have ſubſtituted in their 


Ry Place : 
(1) Page. 36. 


tl 

Place: Or if not in themſelves, yet very eaſy 
and intelligible as they ſtand connected with 
others: Or again, ſhould this be inſufficient, 
the frequent Paraphraſes of, or Diſcourſes upon 
ſuch Portions of Scripture in which. thaſe Words 
are contain'd, cannot but familiarize them to 
the meaneſt Capacities, — But let then be ever 
ſo plain and intelligible, they are ſtill offenſive 
to you for their Antiquity. And you cannot 
bear that ( publick Prayers ſhould be continued. 
in the uncouth Lowneſs,or obſolete Muſtineſs of twp 
hundred Years, But here I muſt put you in 
Mind how much you. differ from your fp 
rite Author the learned Dr. Prideaux, who, 
as you may remember, laid no Streſs upon 
Elegancy or Politeneſs of Stile, but Soundneſs of 
Words. And believe me, the Words whic 
you object to, tho' old, are much ſounder. and 
more expreſſive than ſome of modern Date, 
and much better accommodated to vulgar Un- 
derſtandings. Tis this Form of ſound, Words 

which Dr, Newton ſuggeſts is beſt preſerved by 
the Uſe of Liturgies. For by Propriety and 
Decency of Language he means no more than 
that Strength and Simplicity which he aſcribes 
to our own, when he ſays, © The Language is 
ſo plain as to be level to the Capacities of the 
Meaneſt, and yet the Senſe ſo noble as to 
© raiſe the Conceptions of the Greateſt, It is fur- 
ther to be obſerved, that in other Parts of the 
Scriptures, according to the moſt modern 


(m) Appendix I. pag. 63. 
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Tranſlation of them, there are Words as old 
and obſplete as thoſe you have glean'd up from 
the Pſalms of David. When therefore you read 
the Scripiures in your publick Aſſemblies, I 
would a:k you, whether yon read them, as 
they are, in their uncouth Lowneſs or 22 
Myuftine's, or alter the Diction, modernize the 
Phraſe, and refine upon the Language ? Every 
Reader varying the Dreſs, as beſt ſuits his own 
Taſte or Humour ? If not, (which I appre- 
bend is the Caſe) with what Modeſty can you 
object do our Way of Worſhip an Impropriety, 
if k is one, which is equally chargeable upon 
youlr own > 

The Story you quote from Dr. Prideaux, of 
the Magians publick Prayers continuing Rill in - 
the Perjic Language (their vulgar Tongue 
when firſt compos'd, but now unknown to 
the common People) would be applicable to 
your Purpoſe, was our Liturgy ſtill continued 
down to us in the old Saxon Language, or 
even in the Engliſh ſpoken by our Anceſtors 
3 or 400 Years ago; but, as Matters now ſtand, 
can do you no Service. The great and fruitleſs 
Pains you have been at in ranſacking for ola, 
muſty, unintelligible Words, and-at laſt compiling 
your ingenious Vocabulary out of the Pſalms, 
and even there fixing upon Words ſo generally 
underſtood, is a ſtrong Proof that the preſent 
State of our Liturgy 1s widely different from 

that of the Magians; and that we are yet very 
remote 


r 
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remote from the Danger of offering our pub- 


lick Prayers in a loſt or forgotten Language. 
What Alteration ours may undergo in 3 or 400 


Years to come is uncertain ; but we have good 


Reaſon to hope, that as our Language changes, 
our Liturgy will be accommodated to it, and 
that the Sz7fneſs of Humour againſt which Dr. 
Prideaux hath entered his Caveat, will not 
prevent any neceſſary Alterations, if mo Incendi- 
aries would labour to deſtroy that good Tem- 
per and Moderation which at preſent ſubſiſts 
betwixt thoſe who approve of Liturgies, and 
thoſe who do not. Tis out of a true Deſire 


that it may ſtill continue and increaſe, that I 


forbear to recriminate, and to throw that Dif- 
grace upon your Manner of Praying, which 
you in vain attempted upon ours, by ſetting 
forth a Catalogue not of old, obſolete, uncouth, 
muſty Words, but of thoſe confus'd, incoberent, 
impertinent Rhapſodies, which one of the great- 
eſt Ornaments of thoſe religious Societies which 
oppoſe ſet Forms, complains to have ſome- 


times flow'd from extemporary Prayer, 


Dr. Newton's next Argument in favour of a 
preſcribed Form is, © That ſuch a Form is 
better not only for the People, but for the 
* Miniſters too; for as it prevents any vain Oſ- 
* tentation of their Talents in the more Learn- 
ed, fo it ſupplies the more Ignorant with 
what perhaps they could ill compoſe of 
* themſelves.” 


' 
\ * 
| 
14 
Z 
! 
I. 
/ 
4 
15 
1 
: * 
18 
9 
1 
| i 
4 
TY 
4 
Is 
8 
x 
* 
; 
. 
1. 
1 
4 
- 


[49] 
In) As to vain Oftentation, ſay you, tis what Wh 
good Man will be guilty of, But the Doctor is 
ſpeaking of learned Men, and ſuch are very 
ſubject to be vain. And why not good Men? 
Are they then impeccable? Are they out of 
the Reach of Temptation ? St. Paul, you will 
allow, was a good Man, and yet he pray'd for a 
Thorn in the Fleſh to keep down his ſpiritual 
Pride. Doubtleſs the beſt Men may deviate 
into Error, as the worſt Reaſoners into Senſe. 
But believe me, Sir, I do not mean to charge 
you with any ſuch Deviations; for, as far as I 
have ſeen of your Writings, you are quite uni- 
form, and preſerve a regular Confuſion from 
the Beginning to the End.—Well: (o) But are 
not Men of ſuperior Abilities cramp'd and fet- 
ter d by being ty'd down to old obſolete Forms? 
Why this is « Mortifcation indeed: But if it 
33 vain Oſtentation, no good Man will 
be forry for that. (p) Would their ſuperior Abi- 
lities be of no Advantage towards exciting the 
Devotions and animating the Petitions of Chriſ- 
tians? Pray, Sir, keepa little cloſer. From 


your {mart Reprehenſion of the Doctor at firſt 


ſetting out, for his iᷣnconcluſive Arguments, I ex- 
pected to have found you a moſt chaſte and 
correct Reaſoner, but I never met with one fo 
looſe and vagrant. The Point now is not 
whether it be of any, and what, Advantage to 
ethers, that the Miniſter ſhould have the free 
Exerciſe of his ſuperior Abilities in Prayer; but 


Whe- 
(2) Pag. 39. (a) Ibid. (p) Ibid. 
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tehetlier it is not better for the AA. inifter bin elf 
to be confin'd to a Form, as it prevents the 
vain Oftentation of his Talents? And as to 
the People, tho' here it is foreign to the Point 

I'm firmly perſuaded, that their true and real 
and rational Devotions in common or publick 
Prayer are more animated by a well- ordered ſet 
Form, than by the extemporary Addreſſes of 
private Miniſters, or even by their ſtudied Com- 
poſitions. And for that plain Reaſon before 
given, amongſt others, vis. That many wiſe 
Heads are better than one. Or, to ſpeak in Sc- 
lomon's Words, becauſe in #4 Multitude of Coun- 


ſellers there ts Saf: 4). But now you return to 


your old Game, of concluding or inferring from 
praying to preaching, and fay, (q) May we not 
as well argue that they [the 1 Alities of 


fome Miniſters) are nct uſeful, or perhaps that 


they are dangerous [as tending to vain Oftenta- 
tron] in Sermons, Sc. And fo there muſt be no 
other Preaching as well as Praying, but by Form, 
that is, by Homilics? I anſwer, that the true or 
material Queſtion, as to Prayer, being not whe- 
ther the ſuperior Abilities of ſame Miniſters may 
not be uſeful without a preſcribed Form, 
but whether a preicribed Form is not better 
upon the Whole; it is no ſort of doubt with me 
but Preaching alſo by Form, as you ſpeak, or 
by Homilies, would be ry too. Nor can it 
wall be doubte d by any, but that Sermons 


compoſed ty the joint Skill and Labour of a 
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ſelect Number of the ableſt Divines, to be de- 
liver'd in their Courſes throughout all the Con- 
gregations in England, would be more uſeful to 
the People in general, than the ſeveral Dif- 
courſes, whether extemporary, or compos'd, 
of private Miniſters. But then you will aſk, 
why therefore is not this Method purſued in 
Preaching as well as in Prayer? Now, tho' 
many are the Reaſons for making a Difference, 
this alone is ſufficient, that ſuch Confinement in 
Preaching would be a great Diſcouragement to 
Learning, not more the Ornament than De- 
fence of Religion, and thereby give Hereſy 
and Infidelity dangerous Advantages. For how- 
ever proper Arguments might be borrow'd 
from Books already written, ® the Confutation 


of all preſent or future Adverſaries to Chriſti- 
anity, yet it is further neceſſary that there 


be always a Body of Men ſkillful to make uſe 
of them : the Weapons would do but little 


Service, if we knew not how to wield them. 


But without Learning, ſuch Knowledge could 
not be; and Learning amongſt the Clergy would 
foon be at as low an Ebb as you ſuppoſe it to 
have been at the Time of the Reformation, 
was Preaching to be fo confin'd. But now, 


that Confinement in Prayer is not attended with 
the ſame Danger or Inconveniency, is evident 


from the State of the Church, not only at pre: 
fent, but for at leaſt a Century paſt, -which 
hath been diſtinguiſhed by ſuch Numbers of 


great 
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great and celebrated Charactes, and in which 
the Clergy in general have made fo good a Fi- 
gure in Literature, notwithſtanding their being 
confin'd to Liturgies. — And then as to vain 
Oftentation of Talents, which ycu ſuppoſe equally 
dangerous in Preaching as in Praying, and 
thence conclude for the Ea Hediency of Homilies 
as well as Liturgies; I anſwer, that certain it 
is, there is Danger of Oſtentation accompany- 
ing great Abilities, in whatever Buſineſs they 
are employ'd, but more eſpecially in that of 
extemporary Prayer. When Men happen to 
be furniſh'd with a quick Invention, and a 
happy Fluency of Speech, they are too apt in 
Prayer to miſtake theſe natural Endowments 


n tor ſupernatural Gifts, and in Confidence of 
jo them to ruſh into Prayer, as Dr. Watts very 
0 well expreſſeth it; or according to the Son of 
© Sirach before quoted, without preparing them- 
e 


ſelves, and thereby are as ſuch as tempt the 
Lord, 1. e. as you put it, ſuch as deſpiſe or of- 


d fend God: But I apprehend your Note or Ex- 
* planation hurts the Text, and takes away much 
0 of its Force and Energy. And therefore 1 
, would rather chuſe to ſay, as ſuch who ne- 
5 glecting the natural Helps to Prayer, vis. Study 
1 and Premeditation, rely upon the ſupernatural 
t Aſſiſtances of the Spirit. And 'tis in this Senſe 
„ our bleſſed Saviour himſelf makes uſe of this 
1 Phraſe, when he ſays to Satan, upon his re- 
f quiring him to caſt himſelf down from the Pin- 
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le, ſuggeſting his miraculous 


nacle of the Tem 
Preſervation in Ge he was what he pretended 
to be. (. Theu ſhalt not tempt the Lerd thy 
God. So that here again your arguing from 
praying by Forms, to preaching by Homilies, is 
weak and trifling. 

* The Diſtin#ion made by the Docton bctæui xt 
the more learned and mere ignorant Ministers, 
it ſeems, 11 you in Mind of the State of 7. Things 
in thoſe Times when the Liturgy and Homilies 
were compiled, But it appears to me that this 
Diſtinction hath not only refreſhed your Me- 
mory, but aſſiſted your Fancy. You have 
thence ſtruck out a new T hought, (s) That the 
Uſe of Homilies was inſtituted in Condiſcemſion to 
the prevailin Ignorance that cr ſpread the 
Land, for want of a ſuffictent Number of Men 
of. Letters, in proportion to the Number of 
Churches in this Kingdom. But now others of 
a leſs fruitful Invention would have account- 
ed for ſuch an Inſtitution in a plainer and more 
natural Way, vis. That it was meant as a Bar- & 
rier or Security againſt Popiſh Doctrines. Till 
the Reformation was thoroughly ſettled and 
perfected, it was highly neceſſary and expedi- 
ent for the Church to ſquare her Homilies to 
her Articles, that ſo ſhe might keep out thoſe 
Errors in her Sermons, from "which the had re- 
formed in her Liturgy. But your Opinion 
herein 1 is not. more uncommon than the Rea- 

ſons 
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fons upon which you found it, which is, he 
Miniſter's being injoined. diligently to read over 
in the Week the Homily for the next Lord's Day, 
that he might not commit Blunders, when he came 
to read it fo the Congregation, But why to pre- 
vent Blunders only? A Man may read very 
ill, and yet make no Blunders. When you read 
over this doughty Performance of yours to your 
ſele& Friends (if you had the Modeſty to con- 
ſult any) before it was publiſhed, I doubt not 
but as you had it ſo much at Heart you read 
it *w:thout Blunders: But you would hardly 
have thought you had done it, or yourſelf Juſ- 
tice, if you had not alſo read it with all its 
Graces, Why might not you therefore have 
conceived the fame Reaſon for the Miniſter's 
reading over the Homily to himſelf before he 
read it to others? It is not, I'm fure, becauſe 
you think the Homilies ſtand in Need of no 
ſuch Advantages, but rather becauſe they are 
not worthy of them, and therefore that it was 
only neceſſary the Miniſter ſhould read them 
without Blunders ; and if he could not do that. 
except he read them over the Week before, 
you conclude he muſt be illiterate indeed. 
But you are no leſs happy in another Reaſon 
for the general Ignorance of the Clergy, and con- 
ſequently for the Uſe or Neceſſity of Homilies at 
the Time of the Reformation, aK * 5 
groſs Stupidity of poor Bp. Longland, (t) who 
1 As wes VIII. on Gocd 755 
5 ae, 
() Pag. 45. 


{ 46 ] 

day, unluckily miſtook Centurio, the Name ef a 
Military Officer, for the proper Name of a Man, 

And how doth this appear? Why from his 
faying, Centurio, and thoſe that kept Chriſt to ſce 
the Execution done, cried, Vere, &c. This Ar- 
gument looks very much like fel de ſe, and is 
proving the Biſhop to be 1o good a (Latin) 
Scholar at leaſt, that he had quite forgot his 
Engliſh, which otherwiſe might perhaps 
have inform'd him that Centurio ſignified the 
Centurion, And if it be further conſidered, 

that the mixing Engh/h and Latin in Sermons, 
was the Mode of Preaching in thoſe Days, that 
Prelate will be brought off pretty decently; 
but how you will be able to acquit yourſelf 
of the groſſeſt Ignorance, or the fouleſt Viru- 
lence, I cannot ſee. However Jet me adviſe you 
never to attempt Raillery for the future, ſince 
even a Biſhop being the Butt, the Ridicule 
turns ſo full upon yourſelf, But now, ſuppo- 
fing Biſhop Longland to have been as great an 
Ignoramus as you would make him, how are we 
to conclude from thence to the general Igno- 
rance of the Clergy of that Age? Do you think 
in the Auguſtan Age, in which Learning ſhone 
in its meridian Brightneſs, there was no dignifi- 
ed Blockhead in it? Or ſuppoſing yet further, 

that Learning was then at as low an Ebb as 
you would have it among the Clergy in gene- 
ral, yet how unreaſonable is your Concluſion 
| from thence to the Incompleteneſs of the Li- 


targy! 
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turgy ! For whatever the reſt of that Body of 
Men might be, the Compilers of that Work 
were Men of unqueſtionable Learning and A- 
bilities. And yet not truſting to their own 
Judgment, they conſulted, as the Doctor ob- 
« ſerves, the moſt eminent of the Divines a- 
broad, and had their Approbation of it. It 
* was deſervedly admir'd, fays one, by all the 
© Eaſtern Churches.“ And I can hardly ſup- 
poſe you ignorant of the Character given of it 
by the learned Grotius. Sure I am, ſays he, 
© that the Engliſhb Liturgy, alſo the Cuſtom of 
* Impoſition of Hands upon young Perſons in 
* Memory of their Baptiſm, the Authority of 
* Biſhops, Preſbyteries compos'd of Paſtors on- 
ly, and many other things of that Kind, are 
© agreeable enough to the Inſtitutes of the pri- 
* mitive Church, from which we cannot deny 
© the French and Dutch Churches to have de- 
* parted,” Groot. Ep. ad Boet. | 

In the ſame plain and rational Way in which 
you account for the Uſe or Appointment of 
Homilies, you afterwards account for(#)the com- 
Poing of Publick Prayers; that it was done with 
the ſame View, from an Apprehenſion of the ſame 
Neceſſity, not with an Intention that 1t ſhould be 
drawn into Precedent for future Ages, but only 
to afford preſent Aſiſtance to a Body of Clergy, 
then incapable of ſupporting the Miniſterial Cha- 
rafter with any Reputation without it. But 
this again may be accounted for ſtill more 

_ plainly 
( Pag. 41, 42. 
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plainly and naturally, only by conſidering, tha: 
Publick Prayers or Liturgies were compos'd 
and us'd, as hath been ſhew'd, in the earlieſt 
and moſt learned Ages of the Church, and 
therefore that our Liturgy or Publick Prayers 
were not compos'd in accommodation to the Is- 
norance or Incapacity of thoſe Times, but in Con- 
formity to the Uſage of pure and primitive 
Antiquity. — Tho' the laſt was a wretched 
Argument, the next is ſtill worſe, vis. (x) The 
Cuſtom for the Miniſter to pray without 4 Pre- 
feribed Form in the Pulpit immediately before the 
Sermon, which, you ſay, was originally intend- 
ed to promete free and unpreſeribed Prayer; and 
that the Inſlitutors of that Cuſtom hoped, as the 
Learning and Capacities of the Clergy increaſed, 
the other Way might be in a great Meaſure, 
if not totally laid afde. All which is founded 
upon a notorious Falſhood. The Prayer you 
ſpeak of, if any Prayer at all, being a preſcrib- 
ed Ferm. ) But the Truth is, tis no more 
than a Form of an Exhortation to Prayer, Cc. 
Well: But ⁊ )this Diſtinction of the Doclor's he- 
twixt the more learned and more ignorant, h 

ou could allow it, had he been ſpeaking of the 
2 of the Reformation, to have been unexcep- 
lionable, yet it ſeems very. ſurpriſing to yeu in the 
preſent, when the Opportunities of being learned 
are ſo remarkable, if any are admitted among o/f 
the Clergy, wo deſerve the Doctor's Epitbet, 
I- 

() Pag. 42. 00 See the 58th Canon. . h 43. - 
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Ignorant, But upon my Word, Sir, ſtrange as 
it may appear, daily Experience teach es us, 
that ſome will be ignorant amidſt all the O 
portunities of Information, as others will be oh 
ſtinate amidſt all the Means of Conviction. 

But the Doctor is again unhappy in his Com- 

iments to the Clergy, (whom i dare fay in 

is Heart he never meant to abuſe, and there- 
fore I doubt not but they will forgive his In- 
accuracy) in obſerving, that in every Profeſ- 
* fron there are always ſome of inferior Genius 
and Capacity, and therefore it is good for 
them to have ſuch a Proviſion (as a preſcrib- 
ed Form of Prayer) made for them.” Upon 
which you remark, (a) That by Profeſſion 25 
he can mean no other than T1 ud, Occupation .or 
Employment, which from another Per ſon the 
Doctor would bave took very hei nouſiy, and have 
been . as apt as any body to have charged him 
with Indecency of Language, and Diſreſpect to 
the Gown, And yet I can tell you, the Doc- 
tor is not ſubject to take Affronts very heinouſ- 
ly, ſince I'm firmly perſuaded all the Scurrility 
of your Remarks was not able ta move. him 
to any thing but Laughter. He hath a Maxim 
always at Hand to reconcile him to ſuch Indig- 
nities, 


. 


Talem ftultitiam contemnere, non imitari conſuevi, 
RED 88 i Cic. 
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But pray, Sir, why muſt he by Profeſſion 
neceſſarily mean Trade? St. Paul, when ſpeak- 
ing of the Profeſſion of a Chriſtian, do you 
think he meant to call Chriſtianity a Trade? 
or to throw any Diſreſpect upon the Chriſtian 
Religion? No; but here it muſt ſignify Trade, 
becauſe the Doctor ſays, there are ſome of infe- 
rior Genius and Capacity in every Profeſſion. Be 
it ſo; but are there no Men of inferior Genius 
and Capacity in Law, Phyſtck, or (which one 
would have thought a Perſon of your teeming 
Imagination ſhould not have forgot) in Mid- 
wifery ? All which are called not Trades, but 
Profeſſions. — However, if the Doctor's Lan- 
guage is not ſo indecent as was ſuſpected, his Ar- 
gument at leaſt is weak. Very well, procedas,do- 
mine, tuo more. (S For when a Man has ſerv'd an 
Apprenticeſhip to a Trade, if he turns out an indiffe- 
rent Hand, or ever fo little Maſter of his Profeſſi- 
on, tis impoſſible to hinder him from ſetting up 
his Bujinefs ; but in reſpect to the Clergy the Caſe 
will admit of no manner of Compariſon, becauſe 
after having been ever ſo long at the Univerſity, 


2 Man cannot from thence aſſume the Office of a 


Miniſter, till he hath paſſed the antecedent 


Trials which are always requir'd, and always 


fubmitted to before they receive Orders from the 


Biſhop, &c. To whoſe Door therefore muſt the 

Fault be laid, if the Doctor can find a Number 

of ignorant Men of inferior Genius and Capacity 

amongſt his Brethren ? 

2 lan- 
(5) Pag. 45, 46. | 


t 

I anſwer. "Tis very true, n Man can with- 
out the antecedent Trials you ſpeak of, ſet up 
for himſelf in the Church, but i of it he may 
without either Trial or Education; as many 
bungling Artificers and unſkilful Tradeſmen 
have done, (to whom that Saying of one of 
the Popes, which you have given us in the 
Cloſe of your Animadverſions, (c) Quantum lucri 
nobis fulit ! might be applied with a far better 
Grace than as it ſtands there,) which 'may 
perhaps be one Reaſon why our Prelates may 
be ſomething leſs ſevere in their Examination 
of Candidates for Holy Orders. So that what 
you before unkindly laid at the Br/bop's Door, 
you have now more charitably brought home to 
your own.(d)'Tis very poſſible, you go on, through 
the Conceit, Fondneſs, or Avarice of Parents, 
that ſome Youths may be ſent to the Univer fittes, 
that have no manner of Genius for Learning ; 
and doubtleſs there are others, that thro ' Tdlenefs 
are incapable of going through ſuch an Exam- 
nation, &c. And there's likewiſe another Poſ- 
fibility, which you might as well have remem- 
ber d, via, That a young Gentleman of a good 
Genius and promiſing Parts, and no ways 
wanting at the Time of Examination, may at- 
terward-by Sloth, or Negligence, ſuffer that 
Genius to be ſpoil'd, and thoſe Parts to die, or 
wither. This the Biſhops' cannot foreſee; for 
as they pretend not to the Spirit of Prayer in 
the Senſe in which ſame ' Enthuſiaſts claim (it; 

| 75 H 2 8 ſo 
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ſo neither to the Spirit of Prophecy, — Well, 
but (e) when this happens to be the Caſe, that Per- 
ſons upon Examination appear unqualified, 
What is to be done? Is it not evident both from 
Scripture and Reaſon, that the Biſhops cught to 
refuſe them ? Ought they not with Compaſſion to 
adviſe theſe they apprehend incapable from a na- 
tural Defect, to betake themſekyes to ſome Buſineſs 
that they may have a Capacity for; and with a 
due, Severity to rebuke thoſe who have miſpent 
their Time and not improv'd their. Faculties, and 
never to accept them till by Application and Di- 
ligence they have rendered themſekves capable of 
th, Office they would undertake? Why really 
you act the Biſhop ſo well, that you have more 
Reaſon than I imagin'd to be offended at Sub- 
ſcriptions to Articles, fi ince, for any thing J 
know, they may- ſand in your Way to the 
Chair of Canter bury, But be not diſcourag'd, 
for there is no Diſgrace in a Man's altering his 
Opinion for good Reaſons. And, believe me, 
the Primacy of all Eng/and may be ſufficient ta 
convince the moſt obſtinate Man living, that 
the. Doctrinal Articles of our Church are not 
abſolutely Predeſtinarian, and that there is no 
Repugnancy betwixt thoſe two which aſſert the 
Power of the Church, and. the Right of private 
Judgnent, which, you, not having the Light of 
a. Mitre before yaus Eyes, vainly ſuppoſe, 
However, till that irreſiſtible Brightneſs ſhall 
perſuade. you that you may epiſcopize, 'tis 8 

kin 
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kind in you to inſtruct the preſent Bench. of 
Eiſhops, how they ought to behave to Candi- 
dates for Orders, and kinder till to allow that 
ſome of them (the Proportion you have not 
been ſo exact as to calculate, as you did in the 
Caſe of the ſubſcribing Clergy in general) have 
acted up to your Rules. But after all I muſt 
beg leave to aſk you one Queſtion, and thay. 
is, Whether the Diſſenters have no ignorant 
Miniſters amongſt them ? When therefore 
you have found out a preventive Remedy, be 
pleaſed to communicate it to the Biſhops of 
your further Grace and Compaſſion. In the 
mean Time the Doctor's DiſtinQion of the 
more learned and more ignorant Miniſters is 
yery proper, and to the Purpoſe, and your Re- 
marks upon it very ridiculous * imperti⸗ 
nent. 
The Doctor's next Argument in | favout of a 
prefcribed Form of Prayer is, that it better 
« eſtabliſhes and ſecures. the Unity of Faith and 
* Worſhip, hinders the Heterodox from infuſ- 
ing their particular Notions in their Prayers; 
which is perhaps the moſt artful and plau- 
ſible Way of infuſing them, reduces all the 
Churches to an Uniformity, prevents any Dif= 
agreement or Contradictions in their Petations, 
and inſtructs them, as they worſhip the fame 
God, to worſhip him with the ſame Mind 
and Voice; and finally, it is ſhowing to all 
þ the World the Terms of our — 
: o an 
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and giving them a fair Opportunity of exa- 
mining them before they join in it.” To 
which you anſwer, that (J) to ſuppoſe the injorn- 
ing of Forms of Prayer to be read by all Miniſters, 
will make them believe all the Principles contain- 
ed in them, 1s juſt as good Senſe, as to ſuppoſe 
that all that ſubſcribe the Articles required to 
e ſubſcribed, do always believe the Doctrines 
they aſſert. Why truly, I'm of Opinion, the 
Doctor never ſuppoſed any ſuch thing; and 
that he would aſſoon have ſuppoſed the in- 
joining the Goſpel to be read by all Infidels 
would make them believe all the Miracles they 
contain, Well, but how then, you'll aſk, is 
it that a preſcribed Form better eſtabliſhes and 
ſecures the Unity of Faith and Worſhip? Why, 
not by forcing the Aﬀent of the Miniſter, or 
preventing his Inſincerity, but by preſerving 
the People from falſe Doctrines; or, as the 
Doctor hath more happily expreſſed -it, © by 
© hindering the Heterodox from infufing-their 
particular Notions into their Prayers.” But 
you go on: (g) It is very certain a Man may 
ſubſcribe a ſet of Articles, or read over: a Set 
of Prayers, and not believe the Doctrines or 
Principles they contain. Infallibly certain. Ay, 
and a Clergyman too. It is very well, you 
know, , forty-nine out of fifty are not ſuch Hy- 
pocrites. How then? Why then, how far 
ſuch a Conduct is confiftent with Sincerity, ought 
lo be conſidered. Conſidered? No, no, there 
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we may venture to pronounce extempore, ot 


without Premeditation, that ſuch a Conduct is 


very inſincere. (H) And for that Reaſon, ſay you, 
1 am againſt both, (i. e. againſt both ſubſcrib- 
ing and reading what you do not believe. But 
be not too ſanguine, ſince J have put you in 
Mind of one powerful Argument, which may 
diſpoſe you to think far otherwiſe) it be 
ing an old Obſervation, that has been frequently 
and moſt juſtly made, that there can be no Articles 
drawn up but what an inſincere Man will ſub- 


ſcribe ; (no, I will undertake the Alcoran would 


not be a Camel too big for his Swallow) nor can 
any Forms of Prayer be compoſed, but what an 
inſincere Man will read. (And you might as 
well have added, when your Hand was in, nor 
Oaths contrived which an infincere Man wilt 
not take, But now it will be Time to con- 
ſider, are therefore no Oaths to be impos'd ?) 
(i) So that preſcribed Articles and Forms will very 


probably exclude. many honeſt conſcientious Men 


out of the Church, (which is great Pity, conſi- 
dering how few there are in it) but. prove no 
manner of Bar or Security againft thoſe of the 
contrary Character. Indeed it may ſo happen, 
that ſome may be frighted by Subſcriptions from 
entering into the Miniſtry ; but it is a more tole- 
rable Evil that a few honeſt conſcientious Men 
ſhould ſuffer a little in that reſpe&, or rather 


I ſhould have faid, that the Church ſhould 
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ſuſtain ſo great a Loſs in their Excluſion, than 
that all Order and Uniformity ſhould be de- 
ſtroy'd. To prevent the one, preſcrib'd Articles 
and Forms are a proper Expedient; I can think 
of none poſſible 2 the Prevention of the other, 
except ſuch a Remedy as would be worſe than 
the Diſcaſe, I'm afraid the Caſe will always 


be, that one Man will fcruple every thing that 


ſuits not his Humour, that another will ſcruple 


nothing that ſuits his Intereſt, and that a third 


will be conſcientiouſly ſcrupulous ; and how to 
adapt Forms and Articles to all three, is ſome- 
thing difficult ; but if they are made agreeable 
to the Reaſon and Good-liking of Miniſters and 
People in general, it is very well for the Doc- 
tor's Purpoſe, fince it will eſtabliſh and ſecure 
the Unity of Faith and Worſhip, better than 
if there were no Articles appointed. But now, 
according to your uſual way of triumphing in 
the Confutation of your Adverſary, when you 
have only been taking much unneceſſary Pains 
to diſcover either your Ignorance or Diſinge- 
nuity, you conclude, (k) and of Courſe this very 
Argument which is produced in favour of pre- 


ſcribed Forms of Prayers, if — regarded in its 


Conſequences, is in reality one of the ſtrongeſt Ar- 
guments againſt them. We have had due Re- 
gard to the Conſequences on both Sides, and 
leave the Iflue to every unprejudiced Reader. 
Well, but what follows is, I ſuppoſe, to make 


the Matter till clearer ; for if a Miniſter wwho 
prays 
(% Pag. 51. | | 
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prays without a Form, mixes ſuch Principles with 

| his Prayers as 1 cannot aſſent to, I have an Op 
| fortunity of joining with another, who introduces 
none but ſuch as appear to me conſiſtent both 
with Scripture and Reaſan, but in the other Caſe 
| there is no poffible Remedy; but if there are 
| Things unintelligible, unſcriptural, or irrational, 
contained in thoſe Forms that are preſcribed by 

Power, and inforced by Penalties, 1 muſt always 

be. diſturbed with hearing them, &c. You may 

| indeed, upon ſuch a capricious Approbation or 
Diſlike of the Minifter, leave one, and go to 

another, without having an Opportunity of ex- 

amining properly the Principles of either; or, 

however quick and penetrating your Appre- 

henſion and Judgment may be, the People in 

general, who have the ſame Liberty, cannot be 

ſuppoſed equal to ſuch an immediate Determi- 

nation, and conſequently maſt heap to them- 

ſelves Teachers, not as Reaſon but Fancy di- 

rects. And this doubtleſs is an admirable Means 

of preſerving Unity in Faith and Worſhip. But 

now in the other Caſe, which you aſſert to be 

remedileſs, there are two ſubſtantial Remedies. 

A preſcribed Form ſhews to all the World 

© the Terms of Communion, as the Doctor 

* juſtly obſerves, and gives Men a fair Oppor- 

© tunity of examining them before they oin in 

* it” Of examining them thoroughly and de- 

liberately, and not in that haſty Manner, in 

which alone they. are to judge of extemporary 

| — * Effuſions, 
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Effuſions, or of Prayers they never heard or 
read before; and after ſuch full and fair Exa- 
mination, ſhould they not approve, they have 
ſtill another Remedy, they are at Liberty whe- 
ther to join or no, which is the very Privilege 
ſo much boaſted of in the Caſe of praying 
without a Form. Have not you, hath not 
every Separatiſt that Indulgence? How there- 
fore can you without bluſhing ſuggeſt, that 
our Liturgy (C) 7s preſcribed by Power and enforc- 
ed by Penalties ? But if Forms of Prayer, when 
thus carefully and maturely weighed and exa- 
mined, meet with their Approbation, then all 
who join in them agree in Heart and Voice, 
they pray with their Lips, and pray with their 
Underſtanding alſo. And Unity of Faith and 
Worſhip being thus eſtabliſhed, is thus alſo beſt 
fecured ; ſince the People are leſs in Danger 
from the innovating Spirit of every private Mi- 
niſter, or of being removed from their com- 
mon Principles, by his mixing his own pri- 
vate Notions with his Prayers. Whereas (as 
* the Doctor ſubjoins) if there be no regular 
* ſtated Forms, we muſt have a ſort of impli- 
* cit Faith in every Miniſter, aſſent we know 
* not why, and pray for we know not what.” 
And this you-call({m) talking abſurdly and unphi- 
laſephically, &c. becauſe the Aſſent of the Mind 
always follows the Reality or Appearance of 
Truth. Yes, but that the Aſſent of the Tongue 
may follow ſomething elſe, you have ſhewed 


by 
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by that modeſt and memorable Example of 
thoſe forty-nine Hypocrites out of fifty Clergy- 
men. And why may not a Man aſſent with 
his Tongue to what he doth not underſtand, 
as well as to what he doth not believe? Well, 
but now the Doctor is to be puzzled with 
this knotty Queſtion, (7) Whether he has it 
in his Power to refuſe his Aſſent to the Pro- 
poſition that two and two make four; or whe- 
ther he can give his Aſſent to this, that two and 
three make fix? Why yes, I will anſwer for 
the Doctor that each of theſe is in his Power; 
and that you yourſelf, in your notable Remarks 
upon him, have ſometimes boldly exercifed a 
Power almoſt equal to it; but the Doctor is 
ſo exceſſive baſhful, he durſt not take the Li- 
berty of ſpeaking with his Tongue what he 
knows to be falſe in his Heart. (9) Neither, ſay 
you, 7s it poſſible we ſhould pray for we know not 
what, But I have ſhew'd you that the one is 
poſſible (tho' not quite fo decent) and I hope 
you will take our bleſſed Saviour's Word for 
the Poſſibility of the other, who told two of 
his Diſciples, de/iring the one to fit on his right 
Hand, and the other on his left, in his Kingdom, 
that they aſked they knew not what. Had they 
been as good Philoſophers as you, they might 
not perhaps have anſwer'd, that he talk'd ab- 
ſurdly and unphilsſophically, &c. but they might 
poſſibly have ſuggeſted, as you do, that (p)what 
we have no Idea of, can never be tbe Matter of 

I 2 | our 
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eur Petitions, But then a worſe Reaſoner than 
our Lord would have naturally replied, that 


altho' that about which they had 79 Ideas at all, 


could not be the Matter of their Petitions, yet 


what they had wrong or confus'd Tdeas of, might 
eaſily be ſo, as was their Caſe then, and is too 
often the Caſe of thoſe who join in extempo- 
rary Prayers. 

To the Doctor's concluding that he had ſaid 
enough to prove the Lawfulneſs and Expedien- 
cy of ſet Forms of Prayer, you anſwer, that(q) 
as to their Lawfulneſs you alles that a Praycr ts 
not unlawful meerly becauſe it is drawn up by 
another; but then, [i. e. to make it lawful] that 
Prayer muſt be of the general kind ; it muft 
comprehend none of the Points that are contro- 
verted among ft Chriſtians, &c. No really? 
not one Word of the Divinity, Satisfaction, or 
Merits of our Saviour? Not one Word of 
Juſtification, Free-Grace, the Efficacy of Faith, 
the Neceſſity of good Works, & ? Why this 
is ſtrait Work indeed. At this Rate your free 
Prayer will be wretchedly ſtinted and confin'd, 
as well as our preſcrib'd Forms; and the only 
unexceptionable Chriſlian Prayer muſt be bor- 


row'd from Heathen Philaſaphers. But your 


Reaſon for a Form of Prayer's containing 1n it 

no controverted Point is excellent. Fon, I hope, 

fay you, the Doctor will agree, that no ſincere 

Miniſter can ith the external Marks of Solem- 

nity and Seriouſneſs, and with an expreſs Eæbor- 

73 tation 
(9) Pag. 53. () Pag. 54. 


[ 6x ] 

tation to the People to accompany him with @ 
ure Heart and humble Voice unto the Throne of 

the Heavenly Grace, ſaying after him, pronounce 
thoſe Things in a profeſs'd Addreſs to the Divine 
Being, which he does not himfeif believe, Which 
plainly implies, that a ſincere Miniſter cannot 
himſelf believe any Point which is controvert- 
ed amongſt Chriſtians. But one Point, you 
know, 1s, whether a preſcribed Form, or ex- 
temporary Prayer, is to be preferr'd in publick 
Worſhip. And yet you believe (for I muſt not 
doubt your Sincerity as you are out of the 
Church) that extemporary Prayer is much the 
beſt, and would not ſcruple to make the Con- 
tinuance of that Way of Worſhip a Part of 
your Petitions. - But you proceed, (a Han that 
is capable of acting in ſuch a Manner, [i. e. of 
ſolemnly exhorting the People to ſay after him 
Things he doth not believe himſelf ] deſerves a 
worſe Term than thoſe contemptuous ones, Crudi- 
ties, Incoherencies, Freaks, Rants, Fanaticiſin, 
Entbuſiaſin, which the Doctor ſo liberally beſts 
on thoſe who pray without a preſcribed Form. 
Ay, or thoſe which the other Doctor as libe- 
rally beſtows on extemporary Prayer, © con- 
* fus'd, incoherent, impertinent Rhapſodies, 
© by which God is diſhonour'd, and the People 
* unedified. And happy is it for Dr. Newton, 
that it is of extemporary Prayer only that he 
ſpeaks ſo freely, and yet leſs ſeverely than Dr. 
Watts himſelf, *Tis happy for him *. 
| at 
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that the Miniſter may ſolemnly and ſincerely 
exhort the People to join with him in ſome 
Things which may be controverted amongſt 
Cbriſtians, and may alſo hope, from the volun- 
tary Attendance of the Congregation then pre- 
ſent, that they are diſpos'd, with a pure Heart 
and humble Voice, to accompany him to the 
Throne of the Heavenly Grace, ſaying after 
him. *Tis further happy for him, that ſhould 
there be any Point in which the whole Con- 
gregation were not agreed, Dr. Watts will give 
his Suffrage, that this would be no Objection 
to the Uſe of ſet Forms, who hath told you in 
his Treatiſe upon Prayer, (which you ſeem ei- 
ther not to have read, not to have remember'd, 
or not to have regarded). (t) that it is not neceſſa- 
ry that every Worſhipper ſhould lift up his 
Soul to God, according to every Sentence 
* ſpoken in ſocial Prayer, but only in ſuch as 
© are ſuited to his own Caſe and State, and ſuch 
© as he can ſincerely ſpeak to God himſelf.” _ 
Tho' what you ſaid before, that Hypocriſy 
is a worſe Term than thoſe contemptuous ones, 
Crudities, Incoherencies, &c, is ſo clear and 
ſatisfactory that no Man can doubt it, yet you 
will go on to illuſtrate, the more ſtrongly to 
ſhew your Parts: (2) For as Actions have, in many 
Caſes, as expreſſive a Language as Words, the 
very pronouncing an Expreſſion in a Form of 
Prayer, to which a Man gives no Aſſent, is 
downright Hypocriſy, and ſolemn Mockery A 

Go 


y! (t) Treatiſe on Prayer, p. 48: () pag. 45. 
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very pronouncing Words in a Form of Prayer 


twixt pronouncing Expreſſions, and ſpeaking 


Perfection of your Reaſoning, ſo in the next is 
diſplay'd the Perfection of your Charity. (x) And 


before his Heavenly Sovereign with Falſhood in his 


from him. — But now, Sir, ſuppoſing the 
Clergy in general to be a Pack of as errant Hy- 
pocrites, both in their Prayers and Subſcrip- 


(that ſublimeſt Charatter of a Chriſtian, that 
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God. Which is juſt the ſame as if you had 
ſaid, For as Actions have, in many Caſes, as 
expreſſive a Meaning as Words, therefore the 


to which a Man gives no Aſſent, is downright 
Hypocriſy, Sc. As J am inform'd it is in the 
Way of your Profeſſion, I ſhould be glad to be 
told what Figure of Speech. you call this laſt 
Ornament crowded into your Argumentation, 


or by what Rule of Logick you diſtinguiſh be- 


Words. | 
As in this Sentence you have ſhew'd the 


if a Man ſhould be aſhamed of appearing with 
indigeſted Crudities before his Earthly Sovereign, 
much more ought he to be aſhamed of appearing 


Mouth, and Inſincerity in his Heart; and whilft 
by his Actions [and why not by his Words 7] 
he profeſſes to pray to God, to have his Heart far 


tions, as you out of your abundant Charity 


Bond of Per fectneſ have over and over repre- 
ſented them, yet I hope the People may not- 
withſtanding be ſincere in their Prayers, yea, 
and that ſhould they happen ſome of them to 


doubt 
(x) Ibid, & 55 
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doubt of ſome Part, they may, (and they have 
Dr. Watts's: Authority for it,) join in the reſt, 
it being not neceſſary, (as he obſerves, and 


which you will probably better remember for 
the Future) © that every Worſhipper ſhould 


lift up his Soul to God, according to every 


Sentence ſpoken in ſocial Prayer.” 
) As to the Expediency of ſet Forms of Prayer, 


you ſay, the great Benefit pretended by the In- 


qunetion of them, and Articles of Faith, is, to 
have all Miniſters and private Chriſtians of: that 


Communion of the ſame Opinion. Why really, 
ſuch an univerſal Harmony would be a glotious 


Benefit, but never to be expected, and there- 


fore not pretended to by the Church in conſe- 


quence of preſcribed Forms of Prayer and Ar- 


ticles; but this ſhe pretends, and very juſtly, 


that where theſe are, there will be the greateſt 
Unity both in F aith and Worſhip. And tho' 
it would be a vain Hope, ever to ſee the Day 
when there ſhall be a compleat and perfect 
Unanimity or Agreement in Sentiments amongſt 
all Chriſtians, yet it is the Duty of all to promote 
it to the uttermoſt; and whether will moſt 
contribute to it, Praying by a preſcribed Form, 
"which every one hath Liberty fully and freely 
to examine, or by extemporary Prayers, which 


will admit (as hatt-been ſhewed) of no ſuch 


-due Examination, let any Man of « common 


. Senſe determine. | 
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And now you have gone through- ſtitch with 
the Doctor; (z) and there is nothing, you ſay, in 
his general Reflections upon the Subject that af 
fects the Argument betwixt you, but what hath 
been ſufficiently obviated ; except where he re- 
feats what hath been ſaid before, (and what, 
Page 28. you boaſted you had then already 
confuted, tho' now it ſeems it is not ſufficient- 
ly obviated.) The People are only Hearers, and 
they muſt hear before they can underſtand, and they 
muſt underſtand before they can . approve, and 
they muſt approve before they can join in any 
Petition, all which 1s impoſſible to be done in an 
Inſtant, while one is ſpeaking. Upon which 
you cry out, with as great ſeeming Surprize, at 
this before-confuted Objection to extemporary 
Prayer, as if it was quite new to you, (a) How un- 
accountable is Bigotry and blind Zeal ! Is there 
any greater Difficulty in underſtanding or not un- 
derſtanding, in approving or not approving, in 
joining or not joining in a Sentence confidered as 

grm'd into aPetition, or part of aPrayer, than it 
is to underſtand, approve or diſapprove a Sentence 
confsdered as Part of a Sermon ? As you confuted 
the Objection before without obviating it, ſo 


now you have obviated. without confuting it, 


as will appear by a Review of the Argument at 
large, in Pag. 20, 21 of thisBook, to which Ire- 
fer. the Reader. But if thisis a Difficulty attend- 
ing extemporary Prayer, that the Hearer hath 
not Time to judge, nor conſequently to join, 


you 5 


(2) Page 57. (a) Ibid. and 58. 


co SOT. 3 
yon have another not unlike it to oppoſe to ſet 
Forms; (5) fer it is very poſſible, and often com- 
plain'd of, that a Miniſter readt the Prayers 
with ſuch a Rapidity of Pronunciation, not ob- 
ſerving the proper Pauſes and Periods, ſo as to 
confaſe theſe that bear, and defire to join with 
him; and by this Means it Becomes very difficult, 
if not ſometimes 1 17 the Congregation 
to keep Pace with him: Through this Defect the 
Devotion of 1the People is diſſipated and prevent- 
ed, and the Intention of their Attendance defeat- 
ed. And it is alſo very poſſible, and often 
complained of, and once I have ſhewed you 
by one who cannot be ſuſpected to have com- 
(ng without Cauſe, that in extemporary 

rayers, they who uſe them are ſometimes 
conſtrained to make long and indecent Stops, 
not knowing what to ſay next: And whether 
is it better, that the People ſhould ſome of them 
be confuſed, (as you call it,) or that the Mini- 
ſter and People ſhould be alike confounded ? 
In the one Caſe indeed there is a Remedy, 
They who have Books cannot be fo much at 
a Lofs; and they who have none are ſo well 
acquainted with the Prayers, that they may 
join, tho' not with the ſame Devotion and 
Satisfaction as if the Miniſter perform'd more 
deliberately and devoutly ; but in the other they 
cannot join at all: They may indeed pray by 
themſelves, that he may find a Clue to lead 
him out of the Labyrinth into which his Ruſh. 


in 
( Page 58. "s 
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ing into Prayer had brought him, bat -{ccial 
Prayer mult pauſe the length of his Pauſes; the 
People muſt wait of him, whilſt he is wait- 
ing for Inſpiration ; when * the lang indecent 
Slap is got over, they may again run on with 
him, but perhaps only ſaying or aſſenting to 
Things little to the Purpoſe, in wandering 
far from the purpoſed Subject and Deſign, in 
© uttering an incoherent, impertinent Rhapſody 
of Words, the Conſequence of his Confuſion. 
The ſame Obſervation (you take notice) may be 
applied ikewiſe to a Sermon, and fo it may juſt as 
wiſely as the reſt of your Applications ; for what 
Sermons have to do here, I cannot ſee) which 
if rapidly £ unjudiciouſly pronounced, (ſay you, 
or if the Preacher runs reſtive, or on the wrong 
Side the Poſt, Jay J,) becomes diſagreeable, con- 
fus'd, and often unintelligible. But the Doctor 
is ſo far oblig'd to you, that you allow him not 
to be one of thoſe rapid, injudicious, unintelli- 
gible Preachers; for that you underſtood his Ser- 
mon when you heard it, as*well as you do now it 
is printed. Yet I would adviſe the Doctor not 
f to flatter himſelf, or conclude too confidently 
in favour of his Stile or Delivery, from his be- 
ing ſo obvious to your Underſtanding, ſince 1 
am perſuaded, had you underſtood him at all, 
either from the Pulpit or the Preſs, you 
would not have expoſed yourſelf by ſuch ridi- 
culous Remarks, nor have afſum'd a Liberty, 
| | K 2 which. 
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which every Man of Senſe, (c) whether a Chri/+ 
tian or a Briton, or of whatever Religion or 
Country would be aſhamed of; the Liberty, 
I mean, of cenſuring his Diſcourſe ſo freely, 
without giving one plauſible Reaſon for your 
Diſapprobation. 


(c) Page 50. 
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AN 
EXAMINATION 

O F 


Mr. PHELPS's REFLECTIONS 
UPON 


Two Paſſages in Dr. Vewtor's Faſt- 
Sermon, &. 


Aving done with your Remarks upon the 
Dr's Sermon upon the Liturgy, let us now 
ſee what you have to fay to that upon the Faſt. 
In which, it ſeems, (a) there are two Paſ- 
ſages which ought not to paſs unobſerv'd. The 1/8 
is, where he ſays. © The Members of the Church 
of EnglandandProteſtantDifſenters now plainly 
< perceive that they have one common Intereſt, 
as they have one common Danger, and we 
* truſt will unite as Brethren not only upon the 
« preſent, but upon all future Occaſions for 
the Publick Good, and watch and guard 
* againſt Popery, which would equally deſtroy 
them both. Upon which (5) you congra- 
tulate the - Diſſenters, and urſelf amongſt the 
reſt, for that however _—_ the Dr. hath us'd 
you in his Sermon on the Liturgy, inſomuch that 
you was afraid he had thought you a meer Nu- 
 fance in Society, be has at laſt found ycu to * 
| 900 
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good for ſomething, As to his rough Uſage in + 
the Liturgy Sermon, we muſt again cloak him 
under the auſpicious Covering of Dr, Watts, 
who tho', as hath been ſhewn, he ſpeaks with 
greater Severity of extemporary Prayer than 
Dr. Newton, never meant, I ſuppoſe, to ufc 
Diſſenters roughly, or looꝶ d uten them as a meer 
Nufance in Society. But both the Doctors 
will be apt in this again to agree, that he is 
ſuch a Nuſance, who endeavours to ſow Diſcord 
and foment Differences amongſt Brethren, only 
becauſe he is contradicted in his Opinion; or 
roundly pronounces that Man a Hypocrite, 
ho durſt pretend he is in an Error. And then 
as to the Dr's Complaiſance in his Faſt Sermon, 
in hoping that you would unite with us as 
Brethren and watch and guard againft Pope- 
ry, Which would equally deſtroy us both, the 
Caution is humane, tho' the Compliment is 
not great. Tis no more than hoping you 
would lend a helping Hand in the common 


Danger, and not ſuffer yourſelves to be de- 


ftroy'd, that we might periſh in the ſame Ruins: 
Or behave like the Man who, the Houſe keing 
in Flames, refus'd to riſe out of Bed, becauſe 
he was but a Lodger. - All the Merit therefore 
you claim from your late Aſſiſtance, in Stem- 
ming againſt Popery, is ill grounded. Beſides, 
the Danger being common, the Obligation was 
reciprocal. You may call this being geod for 


ſomething, if you pleaſe, but doubtleſs tis no 


more than that Heathenifh Goodneſs of doing 


good to them, who have done the ſame good 
| te 
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to you, which a Chriſtian ſhould by no means 
boaſt of, 
The other Thing you remark is, (c) that the 
Dr. in expofing and condemning ſome of our nati- 
onal Vices, has omitted the grand one of all, and 
that which ought to be figmatig'd as the Mcther, 


in great neaſure, of all other Abominations, 


the Sacramental Teſt. As a Difſenter, you ſay, 


you look upon it as an unjult Abridgment of the 


natural Right of the whole Body. And ſuppoſe 
now, as a Churchman, the Dr, ſhould look 
upon it as a natural Right, which every Con- 
ſtitution hath to protect and defend itſelf? 
But whatever his Opinion may be as to that 
Point, his exceſſive Modeſty, I'm afraid, would 
reſtrain him, when call'd to preach before the 
Honourable Houſe of Commons, from taxing 
the Legiſlature, (tho' your greater aſſurance hath 
made nothing of it) with an Act of Injuſtice, 
or from telling them the Fence which they, in 
their Wiſdom, had thought proper to ſet about 
the Church, was the Grand national Sin of all, 
the Mother in great meaſure of all other Abom- 
nations, He might indeed, had he been of the 
ſame Faith and the fame Face with you, have 
pleaded as you do, (d) the great Sted- 


faſtneſs of you and your Brethren under this long- 


continued injurious Law; and that tho you hadjuſt 
Reaſon to hope your unmerited Fetters would long 
ago have been taken off, yet ſo unalterable was 
your Loyalty, (that you ſcorn'd meanly to re- 
yenge the Diſappointment by exchanging _ 
2 a” 
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of Wood for Yokes of Iron, but) (e) that- you 
bave ftill the Honour to repeat what you ſo juſtly 
gloried in on Occaſion of the laſt, that in the 
preſent moſt unnatural and traiterous Rebellion, 
not a ſingle Difſenter has engaged in it, in favour 
of a Pretender, who inſtead of Promotions un- 
der his Government, would not have indulg'd 
you with your Liberty either Religious os 
Civil, But tho' the Dr. being a modeſt Man, 
had not fo favourable an Opportunity then of 
J) foliciting your Cauſe, he may ncw do it 
with a better Grace; and to induce him to it 
you have furniſhed him with a couple of Ar- 
guments, The 1/ is, that (g) if the Jet be 
conf der'd in the Light of the Law of Nature, 
end in Confiftency with all the Ends of civil and 
national Societies, (the great Deſign of which 
zs, ic ſecure to all the uſef 70 * of the Com- 
munity, the equal Enjoyment cf Liberty beth 
religicus and civil, and an equal Capacity of 
Di ſebarging the Offices of the Common-avcalth, 
when the Groernment thinks them qualified for 
ary of them by their Ability and Integrity, with- 
cut being fetter d by negative Diſcouragements 
and undeſer ved Exclufiens) nething can be more 
evident to every. beneff, parte Mind, than 
that the Teſt AF is moſt injurious and cfpreſſioe. 
Ay, and I will add moſt ridiculous and abſurd, 
if the Government look'd upon thoſe who 
do not approve of the natural Conſtitution 
equally qualified for. diſcharging the Offices 
of the Common-wealth, with thoſe who 40. 


To 
le) Page 65, (f,Page 67 and 68. (g) Page 67 
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To have ſtated the Cafe fairly therefore, even 
| according to the Light of the Law of Nature 


(as you elegantly expreſs it,) you ought to have 
laid, that the great Deſign of Society is to ſe- 


cure to all thoſe who conform to it's Laws the e- 
qual Enjoyment of it's Privileges; which as 
no reaſonable Man will deny, ſo neither will 
he pretend, that they who cannot conform to 
the one, have an equal Right to the cther. 
Suppoſe the People of this Iſland were in a 
State of Nature, but deſirous to form them- 
ſelves into a regular Society, and upon a general 
Conſultation, the fame Eccleſiaſtical Conſtitu- 
tion ſhould be agreed to be moſt proper, 
which now obtains in Scotland, or ſuch as the 
Diſſenters in England could wiſh, but that 
ſome few ſhould diſſent from the general Opi- 
nion, and chooſe rather an Epiſcopal Govern- 
ment ; Would not the Majority have a Right to 
eſtabliſh that Conſtitution they lik'd beſt ? 
Would they. not have a Right to uſe the beſt 
Means to preſerve it? And would they not con- 
clude very naturally and juſtly, that one of thoſe 


means was to exclude all the Friends to Epiſco- 


cy from all Offices of Publick Truſt ? Would 
they not think it Indulgence ſufficient to the 
Minority, if they were permitted to enjoy 
their own private Liberty, and laugh at their 
pretending a natural Right to ſuch Publick Em- 
ployments as would give them a Power to hurt 


or weaken the national Eſtabliſhment ? Un- 
doubtedly. And it alters not the Caſe, whe- 


ther the Compact upon which ſuch Eccleſiaſti- 
cal Conſtitution was founded, be ſuppos'd be | 
| 4 8 


R 1. 3 
be one Day, or 1000 Years old; the ſingle 
Queſtion is, whether it hath the Majority on 
it's Side. 0 Qt 
That the Diflenters (b) are heartily attach g 

to the Royal Family now happily ſettled on the 
Throne, as you hint, is not to be doubted, nor 
that they are well- affected (excepting thoſe 
negative Diſcouragements and Excluſions you 
complain of) to the Civil Conſtitution; but that 
they are likewiſe ſo to the Eccleſiaſtical, will 
not be pretended; and ſurely (i) nothing can be 
more evident to every honeft, impartial Mind, 
than that the ſame Confidence cannot prudent- 
y be placed in thoſe who approve only of one 
Part of an Eſtabliſhment, as in thoſe who are 
We! |-wiſhers to the whole. So that what you 
call an injurious and oppreſſive Law, when 
conſider'd in this fair and proper Light, is no 
more than that wholſome and neceſſary Pre- 
caution which every Society will naturally uſe 
for 'the: Security of the Conſtitution which it 
hath thought fit to eſtabliſh, 
| Let us now view it in that other Li ght, of 
Chriſtianity. In which, you ſay, it is "totally 
ſubverſive of the genuine Spirit and Intention 

of the-Goſpel. Yea, that (#) the Sacrament 
ic double Profanation of this Sacred Ordinance 


the Lord's Supper} as it is 4 Proflitution of 


vbat was inſtituted by Cbhriſt for ſpiritual Pur- 
poſes, io a meer Qualification for 4 Temporal 


Office, and as it is a means of admitting to the 
Table of the Lord many that are unworthy the 


Name . Cbriſtians. Had Biſhop Longland told 


3 us 
() Page 67. (i) Page 68. (4) Ibid, 
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us, the Sacrament | 16 8 Profunarion of 
the Sacrament, T'm 42 we muſt have then 
brought him in an Ignoramus indeed; but as 
Mr. Phelps has given us ſo many flagrant Proofs 
of his great Abilities, we can readily ſuppoſe 
this in him to have been only an inadvertent 
Slip, and that by Sacrament he here means the 
Sacramental Teft, But now for this Charge of 
Proſtitution, let us ſee how that is founded. 
Why it ſeems (I) there are Multitudes of Receiv- 
ers, who are induc' d to it by the meer Lucre of 
"an Office, who never did receive it before, nor e- 
wer repeat it, except the Qualification for a new 
Pot requires it. Without your Authority, I 
durſt not have ſaid there are any ſuch infincere 
Perſons as theſe. Had 1 declared myſelf as 
[ freely about Occafional Conformiſts, you would 
have thought I had us'd them very roughly and 
book'd upon them as a meer Nuſance in Society. 
But doubtleſs you may take more Liberty with 
your Friends than would become me to do. 
But now to the Point, which is not whether 
there are any ſuch Proftitutes, but where- pro- 
17 lies the Charge of Proſtitution. Doth the 

iniſter, inſtead of putting the Receiver in 
Mind of the ſpiritual Purpoſe for which the Sa- 
crament was inſtituted, tell him he is to re- 
ceive it as a Quali theati: an for a temporal Office ? 
No; but though he is not He a Proftitute, 
he is the Occaſion of Proſtitution in others. 
Ves, juſt as much, and no more, than he who ad- 
miniſters an Oath, is the Occaſion of Perjury .. 
in him who ſwears Alſely.” The Receiving of 
the Sacrament 18 publiſhing to the. World: that 
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 wnrighteous, deteſtable Act, hic 
Sive Men Power to weaken the Conſtitution of 
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| the Receiver is no Enemy to the Reclefaftical, 


as the taking of the Oaths declares him who takes 
them to be no Enemy to the Civil Conſtitution. 
And furely ſuch Declarations are very conſiſtent 


with a Man's having at the ſame Time a due 


regard to the Religion of an Oath in the one 
Caſe, and to the Solemnity of the Ordinance 
in the other. And then as to the admitting to 
the Table of the Lord many who are unworthy the 
Name of Chriſtians, it muſt be confeſs'd, they are 
unworthy of that ſacred Name who offer them- 
ſelves at the Lord's Table for the Lucre of an 
Office, their Conſciences informing them at the 
ſame Time that their Conformity is unlawful. 
But would you then have the Miniſters to be 
Judges when this is, or is not the Caſe? No; 
Was a Miniſter of the Church of England to 
Queſtion the Sincerity of any Diſſenter Who 
offer d himſelf as a Communicant, whether e- 
ver he communicated before, or intended to repeat 
it, till the Qualification for a new Poſt requir'd 
it, you yourſelf would probably be one of the 
firſt and laudeſt in clamouring againſt ſuch an 
uncharitable Divine; nay I ſhould wonder if 
you did not give the whole Body of the 


Clergy cauſe to (1) wiſh he had not 05 quite fo 


laviſh of this ſort 15 Compliments, or if you 
did not ſufficiently umble them for bis afſu- 
ming Airs, And yet now you ſeem diſpleas'd 
with them for admitting ſuch Proſtitutes. What 


therefore is to be done to make you eaſy? What ? 


Why no longer to oppoſe the 8 of that 
will not 


0 FER 


(1) Vide Page 33. 
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the Church without 429 their own Con- l 
ſciences. But pray Sir, upon your frequent 
Applications in a Body to a late Miniſter for | 
the Repeal of it, did the Clergy form a Body | 
in Oppoſition ? I never heard Fur ſuch. 80 | 
that notwithſtanding your aſſerting with your 
wonted Aſſurance that they are the grand Oppo- | 
ſers, it appears from the ill Succeſs you then met I 
with, what was the Senſe, not of the Clergy, but 
the Legiſlature about that Point. Well, but in- 
ſtead of the Oppoſition, perhaps you expect the ' 
Concurrence of the Clergy in return for the great 
Civilities paid them throughout your whole Book, 
and particularly for this laſt Farewell Compli- 
ment. (mn) And as they may be juſtly challeng'd to 
produce any greater Cauſes of the Propagation of 
IEA and Infidelity amongſt us than their 
Su ſor prion to Articles which they do not believe, 
and their Admiſſion of thoſe to the Lord's Supper 
whom they know to be unworthy, let them no long- 
er lament the increaſe of Vice, or the Growth of 
Deiſm, but reflect upon the Saying of one of the 
Popes, which I can aſſure them is frequently appli- 
ed to them by the Deiſts: Quantum Lucri nobis 
tulit, &6,——— As to the Clergy's ſubſcri- 
bing to Articles they do not believe, which you 
| have ſo often and fo uncharitably charg'd upon 


them, tis more than you can poſſibly know; 
and as to the Worthineſs or Upworthinef of 


thoſe who are admitted to the Lord's Supper, 
' *tis more than they pretend to know, The 
Judgment of the Heare which you have ſo 
freely exercis'd, is a Province which they, with 
* their aſſuming Airs, dare not take upon _ 
| An 
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And therein they practice . ſublimeſt of all 
Virtues which you only commend, that Charit 
which hopeth all Things——And then as to tha 
Saying of one of the Popes, which you can aſ- 
ſure them [the Clergy] is frequently applied to 
them by the Deiſts, Quantum Lucri nobis tulit ! 
(by which you would inſinuate that the Church 
of England makes the ſame Merchandize of 
Souls, or carries on the ſame gainful Traffick 
with the Church of Rome;) it appears how terri- 
bly you are diſtreſs'd when you are forc'd to bor- 
rowAſſiſtance from Popiſh and Deiſtical Maga- 
zines. Every one except yourſelf will ſee 
clearly how eaſy it would be for me to retaliate; 
but I will take a Hint from the famous Roman 
Orator; Non auſim dicere, ne cum te digna dix- 
ero, me indignum quippiam dixiſſe videar. 


Cic. Lib. 4. ad Herenniume 


Thus, Sir, have I conſidered your Remarks 
upon both Dr. Newton's Sermons, not with 
more Freedom than Impartiality ; and really they 
have ſo much of the Rhapſody in them, that 
I am charitably inclin'd to hope they were ex- 
temporary. Let me adviſe you therefore, before 
you attempt Controverſy any more, not altoge- 
ther to confide in the haſty, off-hand Con- 
ceptions of your ſuperior Genius, but accept of 
the Ordinary Aſſiſtances of Study and Reflexi- 
on; that when you are about to write, you 
will condeſcend to conſider firſt what (n) you 
are going to write about, as to the true Nature 
of the Queſtion, and the proper Arguments to be 
uſed on the Occaſion; for on a Deficiency in either 


of theſe Reſpects, you may be juſtly ſaid to tempt 
> | ..-"* 
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your Adverſary to deſpiſe your Parts, and fond 
your Vanity. And for want of ſuch Fore- 
thought, you will be in Danger of being defi- 
cient in both theſe Reſpects. You will be apt 
to miſtake the true Queſtion ſometimes at firſt, 
and ſometimes in the Courſe of your Debate to 
change it for another; you will be betray'd into 
© crude, raſh, unſcemly Expre ſſions; be forc'd 
into impertinent Digreſſions, wander away 
from the Subject in Hand, and thereby tempt- 
© ed to Tautologies.“ For what Dr. VV. atts 
obſerves of Praying, (o) is as applicable to 
Writing, © Few attain. to great Readineſs and 
* Regularity in it without Learning, by Preme- 
« ditation; for greater is the number of thoſe 
Performances that are mean for want of 
* thinking before-hand; This hath evidently 
been your Caſe. You have miſtaken extempo- 
rary, or unpremeditated Prayer, for free and 
unpreſcribed. You have laid it thick on Dr. 
Watts, when you imagin'd you was laſhing 
Dr. Newton ; in raſhly cenſuring and rudely 
ſneering at the Truſtees of Mr. Hutchins, you 
brought the Cenſure and the Ridicule full upon 
yourſelf, and whilſt you fancied you was pour- 
ing out your Wrath upon the Clergy, you in- 
ſulted the Legiſlature. Vou have drawn ſuch 
imaginary Concluſions from the cleareſt Premiſ- 
ſes, as none but a Dreamer could have conceiv'd; 
but have been blind to thoſe which flow'd truly 


and naturally from them. You have deſpis'd p 


the Authorly of the © earlieſt Ages of the 
Church, as Ages of Anticbriſtian Superſtition 


and 
(e) Vide Dr. Vatis on Prayer, Page 38. 
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ang Popiſh Deni ol at the ſame Time 
"vonchfd to admit of the Evidence of Juin 
"Martyr, who for ſuch your Contempt of the 
reſt of his ancient Brethren fai ly left you in the 


Lurch, and gave his Teſtimony ant you. 


Nor was Dr. Prideaux more civil to you, not- 
withſtanding to beſpeak his favour, you ſo 
' handſomely complimented him with being one 
'of the oreateſ Ornaments of our Church. So that 
for the future I ſuppoſe you will let the one reſt 

uietly in the Romiſh Calendar and have no- 
chin to do with the Connexions of the other. 
In ies, you been bold in your” Aſſertions, 
_ - daring in your Challenges, but weak in your Ar- 
guments. Lou have introduc'd unlicens'd Fi- 
gures of Speech into your Oratory, and unpre- 


- cedented Methods of Reaſoning into your Argu- 


mentation. And all theſe Misfortunes I amn 
willing to hope might proceed from a ſtrong 
Propenſity to Extemporary Effufions. But however 
that be, if you meant not by. your Greek Motto 
to give us a Specimen of your Learning, but 
truly and | honeſtly to expreſs your Sincerity, I 
8 you are by this Time convinced that you 

did not think, or att aright, when you ex- 

os'd to the Publick your Animadverſions upon 
Br Newton's Sermons, and therefore will not 


1 injure yourſelf by perfiting in your d and 


nor ance, - -- 
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